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AVATARAS 


FIRST LECTURE 


Bkotbej^, 

Every time that wo como hero together to 
study the fondameDtal traths o£ all religions, 
I cannot but £cel bow vast is the subject, bow 
small the expounder, how mighty the horizon 
that opens before onr thoughts, how narrow the 
words which strive to sketch it for yoor eyes. 
Yeor after year we meot, time after time we 
strive to fathom some of those great mysteries 
of life, of the Self, which form the only subject 
really worthy.of the profoundest thought of 
man. All else is passing i all else is transient; 
all else is but the toy of a moment. Fame and 
power, wealth and scienoo^all that is in thia 
world below—^is as nothing beside the grandeur 
of the Eternal Self in the universe and in 
man, one in all His manifold manifestations, 
marvellons and beautiful iu every form that He 
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puts forth. And this of all the raaoifeeta- 
tiona o£ the Supreme, we are going io dare to 
stndj the holiest of the holiest^ those inanifcsta- 
tione of God in the world io which He shows 
Himself as divine, comiog to help the world 
that He has made, shining forth in His essential 
nature, the form bat & thin film which ecaroe 
veils the Divinitj from oar eyes. How then shall 
we yeotnre to approach it, how shall we dire 
io stndj it, save with deepest reverence, with 
profoimdest bomilitj •, for if there needs for the 
study of His works paUence, reverence and 
hambleoeea of heart, what whan wa study Witv> 
whose works bet partially reveal Him, when 
we try to nnderstand what is meant by an 
Avat&ra, what is the meaning, what the purpose 
of Booh a revelation f 

Onr President has traly said in ell the faiths 
of the world there is belief in such manifesta¬ 
tions, and that ancient maxim as to tmtl^that 
which is as the hall-mark on the ^ver showing 
that the metal is pore—that ancient maxim is 
here valid, that whatever has been believed 
everywhere, whatever has been believed at every 
time, and by every one, that is true, that la 
reality. Religions quarrel over many details $ 
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m»c dispute over many propoeitioos ; bat where 
haman heart and human voice spoak a single 
word, there you have tbe mark of truth, there 
yoa have the sign of epiritaai roality. Bot in 
dealing with the Biib]ect one difficulty faces na, 
faces yoa as bearers, faces myself as speaker. 
In every religion in modern times truth is shorn 
of her fall proportions; tbe lotellect alone 
eannot grasp the many aspects of the one troth. 
So we have school after aohnol, philosophy after 
philosophy, each one showing an aspect of truth, 
and ignoring, or even denying, the other aspects 
whiob are equally tree. Nor is ibis all; as the 
age* in which we are passes on from oentary to 
century, from millennium to millenninm, knowl- 
edge becomes dimmer, spiritual insight becomes 
rarer, those who repeat far outnumber those 
who know; and those who speak with clear 
vision of the spiritual verity are lost amidst tbe 
crowds, who only hold traditions whose origin 
they fail .to understand. Tbe priest and the 
prophet, to ase two well'koown words, have 
ever in later times come into condiot one with 
the other. The priest carries on the traditions 
of antiquity ■, too often be has lost tbe knowledge 
that made them real. The prophet—coming 



4 




forth from time to time with the divioe word 
hot u fire oa bis lips—epeahe oot the andent 
troth and DlomiDates traditioo. Bat they who 
oHag to the words of tradition are apt to bo 
blioded bj the light of the fire and to call oat 
heretic " against the one ^o speake the troth 
tiiat they have lost. Therefore^ in religion 
after religion, when some great teacher baa 
arisen, there have been oppositioD, olamonr, 
rejeotioQ, becanse the truth ho apoke was too 
mighty to bo narrowed within the limits of half- 
blinded men. And in sach a sabject as we aro 
to study io-day, oertain grooTcs hava been made, 
certain rate as it were, in which the human 
mind is moniDg, and I know that in laying 
before yon the oocolt truth, I mast needs, at 
some points, oomo into clash with details of a 
tradition that is raibor repeated by memory 
than either onderstood or the truths beneath 
it grasped I Pardon me then, my brothers, if 
in a speech on this great topio I sboold som^ 
times come athwart some of the dividing lines 
of different schools of Hm^fi thought; I may 
not, I dare act, narrow the truth 1 have learnt, 
to suit the liimtations that have grown op by 
the ignorance of ages, nor make that which 
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is the spiritasl yoriiy coaform to the emptj 
traditioDS that oro loft in tho faiths of the ^orld. 
B 7 the doty laid cpon mo by the Heister that 
I serve, by tho troth that He haa biddoa me 
epeak in the ears of coen of all the faiths that 
are in this modern world i by these 1 mast tell 
yon what is tree, no matter whether or not yon 
agree with it for the moment ; for the truth 
that is spoken wins submission afterwards, if 
not at the moment; and anyone who sp^^aks of 
the It^hie of antiquity must speak tho truths 
that they taught in their days, and not repeat 
the mere commonplaoes of commentators of 
modern times and the petty orthodoxies that ring 
us in on every ude and divide mao from man. 

1 propose, in order to simplify this groat 
subject, to divide it under certain heads. 1 
propose hrst to remiod you of the two great 
divisions recognised by all who have thought on 
the subject; then to take up especially, for this 
morning, the question, What is an Ava^ra ? ” 
To-morrow we shall pat and strive to answer, 
partly at least, the qnestion, “ Who is the 
sonree of Avataraa ? ” Then later we shall take 
np special AvafAraa both of the kosmos and of 
hnman races. Thus I hope to place before you 
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B clear, definite succession of ideas on this great 
eabjeet, not aakmg you to belieTe them because 
I speak tbeiD, not asking you to accept them 
becanse 1 utter them. Yoor reaeoo is the bar to 
which every troth mnsi come which is true for 
you i and yon err deeply, almost fatally, if you 
let the voice of authority impose itself whore 
yon do not answer to the speaking. Every trath 
is only tme to you as you see it, and as it 
iUemioates the mind ; and truth, however true, 
is not yet truth for you, unless your heart opens 
out to receive it, as the flower opens out its heart 
to receire the rays o£ the morning sun. 

First then let ns take a statement that men of 
every religion will accept. Divine mani fesiatiens 
of a special kiod take place from time to time as 
the need arises for their appearance; aod those 
special mamfestationa arc marked out from the 
nciversal manifestation of God in His kosmos ; 
for never forget that in the lowest creainre that 
crawls the earth tshvara ia present as in the 
highest Deva. But there are certain special 
manifestations, marked out from this general 
Self'revelation in the kosmos, and it is these 
special manifestations which are called forth by 
special needs. Two words especially have been 
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used in Hicduism, marking a nertaio diadnction 
in tbe nature o£ tbs manifesiatioa: one ibe word 
“Avattra/* tbe other the word “Avesha”. 
Only Cor a moment need we atop on tbe meaning 
of tbe words, important to ua beoanee the literal 
meaning of the words points to the Condamentai 
difierence between tbe two. Tbe word 
AvaUra," as you know, has as its root “ 
passing over, and with the prefix which is added, 
the *‘a7a,*^ you get tbe idea o£ descent, one who 
descends. That is the literal meaning of the 
word. The other word has as its root vifb,” 
permeating, penetrating, porvadixig, and yon 
hare there tbe thought of someth Ing which is 
permeated or penetrated. So that while in the 
one case, AyatSra, there is the thonght of a 
descent from aboyo, from tsheara tn man or 
animal; in tbe other, there is rather the Idea of 
an entity already esiating who is infiueDCed, 
permeated, perraded by the dlyino power, 
specially illnmioated as it were. And tbns we 
bare a kind of intermediate step, if one may say 
so, between ibe divine manifestation in the 
Ayatftra and in ibe kosnios—the partial divine 
manifestation in one who is permeated by ibe 
indnence of tbe Sapreme, or of some other being, 
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who praoiioallj dommatea the mdividsal, the 
Ego who is tb\(8 permeated. 

No'w wbat are the occasions which lead to these 
groat manifostatioas ? ITooe can speak with 
mightier authority oa this point than Ho who 
came SimselE as au AvatAra just before the 
beginning of our own ago^ the Divine Lord Shn 
Kfshna Himself. Turn to that marvellous 
poem, the Bkapaw4'QHitt to the fourth 
Adhyfiya, Sblokoa 7 and 8 : there He telle as what 
draws Him forth to birth into His world in tbo 
manifested form of the Supreme: 

II 

qf^FTW ^ I 

^ 5^ II 

When pharma—righteousuess, law—decays, 
when Adbarma—unrigbieoasuess, lawlessness^ 
is exalted, then I hfyself come forth: for the 
protection of the good, for the destruction of the 
evil, for the establishing firmly of pharma, 1 
am bora from age to age.’* That is what He 
tells us of the coming forth of the Ava^ra. 
That is, the needs of His world call npon Him 


WHAT la Atr atatIba? 


9 


to maDiteai Bimsolf m Hid divioe po^er; aod 
we know from other oE Hia eajiuga that ia 
addition to those which deal with the hunaQ 
needs, there are oertaio koemic necessities whiob 
in the earlier ages o£ the world’s story called 
forth speoial manifestations. When in the great 
wheel of erolatlon another tarn ronndhas to be 
giTen^ when some now form, new type of life is 
oomiog forth, then also the Snprome rereala 
Himself, embodying tho typo which thus He 
initiates m His fcosmos, and in this way tnrniog 
that everlasting wheel which He comes forth as 
Ishvara to tnro. Seeb tbeo> speaking ^nite 
generally, the meaning of the word, and the 
object of the coming. 

From that we may fitly tnm to the more 
special question, What is an Avat^ra f ” And 
it is here that I mnat ask yonr close attention, 
cay, yoor patient consideration, where points 
that to some extent may ho nnfamiHar are 
laid before yon ; for as I said, it is the ocOnIt 
view of the truth which I am going to 
partially nnvoil, and those who have not thns 
stadied truth need to think carefully ere they 
reject, need to consider long ere they refuse. We 
shall see as we try to answer the question how 
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f&r tlo grut aatborities us to understand, 
and bow far tie hck of knowledge in reading 
those authoriUee has led to misconception. Yon 
m$.j remember that the late learned T. Subba 
Row in the lectures that bo gave on the Shoffacai^ 
Gi(A put to you a certain view of the Avat&ra, that 
it was a dasoeni of Ishvara—or as he said, using 
the Theosopbical term, the Logos, which is onJy 
the Greek name for lebvara—a descent of 
lahvara, onitiag Himself with a human son!. 
With all respect for the profound learning of 
the lamented pandit, ^ cannot but tbinh that 
that is onlj a partial definition* Probably ho 
did not at that time desire, had not very possibly 
the time, to deal with case after case, having so 
wide a field to cover in the small number of 
lectures that he gave, and he therefore chose ont 
one form, as wc may say, of Self-revelation, 
leaving untouched the others, which now in 
dealing with the subject by itself we have full 
time to study. Lei me then begin as it were 
at the beginning, and then give yon ceri^ 
authorities which may make the view easier to 
accept; let me state without any kind of attempt 
to veil or evade, what is really an Ava(&ra. 
Fundamentally He is the result of evolution. In 
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far paat kalpas, in worlds other than this, nay, 
in universes earlier than oar owo, those who 
were to be AvaUras climbed slowly, step by step, 
the vast ladder of evolatioQ, cUmbiog from 
mioeral to plaoi, from plaot to animal, from 
animal to man, from man to Jivamunktsi from 
JlTaornnkU higher and higher yet, up the 
mighty hierarchy that stretches beyond Those 
who have liberated Themselves from the bonds of 
humanity; until at last, thus climbing. They 
oast off not only all the limits of the separated 
Ego, not only bnrst asunder the limitations of 
the separated Self, but entered lahvara Himself 
and expanded into the sU^oonscionsDess of the 
liord, becoming one in knowledge as They had 
ever been one in essence with that eternal Life 
from which originally They oame forth, living 
in that life, centres without circumferences, 
living centres, one with the Snpreme. There 
stretches behind snoh a One the endless chain of 
birth after birth, of manifestation after manifest¬ 
ation. During the stage in which He was 
human, daring the long climbing up of the ladder 
of homanity. there were two special charaoteris- 
tice that marked out the future AvaUra from 
the ranks of men. One his absolnte Bhak^i, his 
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devotion to the Sopreme; for oal 7 those who 
are Bbaktes and who to their Bbnkti have wed 
jQ&oa, or knowledge, oan reach this goal i for 
bj devotion, says Shri Ktfhtja, oan a man 
“enter into My being”. And theneedofthe 
devotion for the futnro AvaUra is this : he mast 
keep the centre that he has bnilt even in the life 
o! Ishvara, so that he may be able to draw the 
circomfercDce onoe again ronod that oentre^ in 
order that he may come forth as a manifestation 
of Ishvara, one with tfim in knowledge, one with 
Him in power, the very Supreme Himself in 
earthly life ; he must hence have tbo power of 
limiting himself to form, for no form cao eaiet 
in the n&iverse save aa there is a centre within it 
round which that form is drawn. He must be so 
devoted as to be willing to remain for the service 
of the universe while Ishvara Himself abides in 
it. to share the oontinnal saoridee made by Him. 
the sacrifice whereby the nnivorse lives. Bet 
sot devotion alone marks this great One who is 
climbing his divine path. Bo must also bo, as 
Ishvara is, a lover of humanity. Unless within 
him there barns the flame of love for men—nay, 
men, do I say ? it is too narrow—^mJees within 
him. burns ibs flame of love for everything that 
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ezista, moving and aamoving^ in this tmiverso of 
God» he will not be able to aome forth aa the 
Snpreme whose life and love are in eTerythiog 
that He baa brought forth oat of His eternal and 
inexhacstiblo life. There is nothings” says 
the Beloved, “ moving or anmoving, that may 
exist bereft of Me ; * and nnJesa the man can 
work that into his nature, unless he can love 
everything that is, ooi only the beantifal bnt the 
ugly, not only the good bnt the evil, not only the 
attractive but the repellent, unless in every form 
he sees the Self, he oannot climb the steep path 
the AvatAra mast tread. 

These then are the two great charactenstics of 
the man who is to become speoiid manifostA' 
tioa of God—bhakti, love to tbo One in whom 
he is to merge, aud love to those whose very lifo 
is the life of God. Only as these oome ^rtb in 
the man is be on the path that leads him to 
LD fninre nniverses, in fur far fature kalppa an 
Avat&ra comiog as Gh>d to man. 

Now on this view of the natore of an Avatftra 
difficnlties, I know, arise; bnt they are difficnltiee 
that arise from a partial view, and then from 
that view having been merely accepted, as a 
i Shagn^-OlU^ z. Sd. 
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role, on the anthonty of eoma gm&i name, 
instead of on tbe thinking oat and ihorongh 
onderetanding of it by the man who repeats 
the shibboleth of his own sect or school. Tbe 
view once taken, every text in Sbrnti or 
Smrti that goes against that view is twisted 
ont of its nataral meaning in order to bo made 
to agree with the idea which already domi* 
Dates the mind. That is the diSonlty with 
every religion; a man ac^nires his view by 
tradition, by habit, by birth, by pnbUo opinion, 
by the sarroondings of his own time and of his 
own day. He finds in the Scriptnres—which 
belong to no time, to no day, to no one age, and 
to no one people, bnt are the eternal Veda—he 
finda in them many texts that do not fit into 
the narrow framework that he has made; and 
becaose he too often cares for the framework 
more than for the troth, he mampnlatee tbe text 
until he can make it fit in, in some dislocated 
fashion ; and the ingennity of tbe commoniator 
too often appears in the skill with which he can 
make words appear to mean what they do not 
mean in their grammatical and obvions sense. 
Thns, mep of every school, under the mighty 
names of men who knew the troth—bnt who 
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could onlj giTd saoli portioQ of tratb ae ihej 
deemed xnao at the time was able to receiTe —cse 
their oansee to battreas cp mistaken ioterprota- 
tioDS, aod thus walls are coctiDoallf built up to 
block the ulTancicg life of man. 

Now let me take one example from one of the 
greatest names, one wbo knew tbe tratb he 
spoke, bnt also, like OTerj teacher, bad to remem* 
her tbai while he was man, those to whom he 
spoke were children that could not grasp truth 
with -rixile onderetanding. Thot great teacher, 
foander of one of tbe three schools o£ the 
Ve<^8i4a, Shrl S&n&ncjacbar^, in bis Cominen* 
tary on tbe —a priceless work 

wbiob men of e^ery school might read and profit 
bj —dealing with tbe phrase in which Sbn 
Epeh^a declares that He has bad ^ 

" m&Dj births,*' points out bow vast tlae Tariet^ 
of those births bad been. Then, confining him¬ 
self to Eis manifestaiions as tehvara-^that is 
after He had attained to the Soprerae—be says 
quite truly that He was bom by His own wUl *, 
not by karma that compelled Him, not by any 
force outside Him that coerced Husi but by Hia 
own will He came forth as IshTara and 
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iocaruated in one form or another. But 
there is nothing said there o£ the imume* 
rable steps IraTeraed by She mighty One ere 
yet He merged Eimaelf in the Sapreme. 
Those are left on one side, unmeDtioned, uq* 
noticed^ becaose what the writer had in bis view 
was to present to the hearts of men a great 
Object for adoration> who might gradually lift 
them apwards and upwards until the Self should 
blossom in them in turn. Ko word is said of 
the previous kalpaa» of the universes stretching 
backward into the illimitable past. He speaks 
of His birth as Deva, as Hags, as Gandharva, as 
those many shapes that He has taken by His 
own will. As yon know, or as yon may learn if 
you turn to SkTtma 4 “Bh^at(iiat there is a much 
longer list of manifestations than the ten usually 
called Avataras. There are given one after 
another the forms which seem strange to the 
superdoio] reader when conoeoted in modern 
thought with the Supreme. But we hud light 
thrown OP the question by some other words of 
^e great Lord : and we also find in one famons 
book, full of ooouJt hints—though not with muoh 
esplanation of the bints given—the Top®* 
Vtituhiha^ a olear definite statement that the 
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Deities, as Vishnu and Brabma, have 

all climbed apwurd to the mighty posts They 
bold.’ And that may well be so, if you thuik of it; 
there is nothing derogatory to Them in the 
thought; for there is bot one Existenoe, the 
eteroul fount of all that comes forth aa separated, 
whotber separated in the nuiverso as Ishvara, or 
separated in tho copy of the universe in man ; 
there is but One without a second ; there is no 

It II 
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TagA-VMiJit}>a< Pari U. MuiDukshu Prakanoa* 
Chap. ir. Shlokas 14,16, la 
Also see 6h« Pm-fA^orafo. Part UI, Chap, vi, 
Bhloka 21 . and ITilkantha'e Commeotary thereon: • 
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life bot DO indopendonce but His, no self- 
existence bat Hie, and from Him Gods and men 
and all take tbdr root and exist for eTor in and 
bj Hie one <?iornal life. Different stagee of 
zDaQifoetaidoo, bnt tbe One Self in all the different 
stages, the One living in all; and If it be 
trae, ae trao it is, that the Self in man is 

%r: 57iwr^ 

onborn, constant, eternal, ancient," it is because 
the Self in mao Is one ‘leitb the Ooe Self-existent, 
and Ishvara Himself is only the mightiest mazii> 
festation of the One “who kno'wa no second 
near Himself. Sajs an English poet: 

Closer is He than breathinf, nearer than hands 
-and feet. 

The Self is in yon and in me, os much as the 
Self is in l^vara, that One, eternal, nnehanging, 
nndeoaylng, whereof every manifested existence 
is bnt one ray of glory. Thna it is trne, that 
which is tangbt in the Yoga~y&siAtha; true it 
is that even the greatest, before whom we bow 
in worship, has climbed in ages past all baman 
reekoning to be one with the Supreme, and, ever 
there, to manifest Himself as God to the world. 

1 ii. 20. 
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But DOW we come to A distinction tb&i we 
find made, And it is a real ono. Wo read of 
A PuroATatAra, a fnl], complete ATaiftra. Wbat 
ia the meaning of that word ** full ’* ae applied 
to tbe Arat^ra ? Tbe name is given, aa we 
know, to Sbri Ex^qa; He is marked ont 
specially by tbat name. Trnly tbe word ** purna ” 
caoDoi Apply to the Illimitable, the Infinite j 
He may not be shown forth in any form ; the 
eye may never behold Him •, only the Spirit 
that is Himself can know the One. Whst is 
meant by it is tbat, so far aa is posaibls within 
the limits of form, the maoifostation of tbe 
formless appears, so far as is possible it came 
forth In that great One who came for tbe helping 
of tbe world. This may assist yon to grasp the 
distinction. Where tbe manifestation is tbat of 
a Porn&vatAra, then at any moment of time, at 
His own will, by Yoga or otherwise, He can 
traosQcnd every limit of tbe form la which He 
binds Himself by Eis own will, and shine forth 
as the Lord of the Universe, within whom all 
the Universe is cooteinod. Think for a moment 
once more of Shn Ertb^a, who teaches ns so 
mneb on ^is. Torn to that great storeboose 
of spiritoal wisdom, tbe to the 
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AsbTamedha Porva, which contaioa the 
“ AnuglCS/’ and yon will find that Arjuna after 
the groat battle, forgetting the teaching that was 
giTen him on Knrnh^eira, asked bis Teacher to 
repout that teaching once again. And Sbrl 
Kr^h^ia, rebnking him tor tho tickbness of bis 
mind and stating that be whs mnch displeased 
that sneb knowledge abonld by fickleness bare 
been forgotten, uttered these remarkable words: 

It is not possiVU for me to state it in foil in 
that way. I discoursed to thee on the 6apreme 
Brahman, haTing conoentratad myself in Yoga.” 
And then He goes on to gi^e ont the essence of 
that teaching, bat not in the samo sublime form 
as we have it la the Bhagavad^GHlt. That is 
one thing that shows you what is meant by a 
PQrgfivaiSra i in a condition of Yoga, into 
which He throws Himself at will, He knows 
Himself as Lord of everything, as the Supreme 
on whom the Universe is built. Hay more; 
thrloo at least—1 am not snre if there may have 
been more oases, but If so I cannot at the 
moment remember them—thrice at least daring 
His life os Shrl K^fh^a He shows himself forth 
as tshvara, the Supreme. Once in &e Court 
of Pbritarftsbtra, when the madly foolish 
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^rjodhana telked aboot iiDprisomng witLm 
cell walla thn universal Lord whocn the universe 
Cannot conBoe; and to show the wild Collj oE 
the arrogant prince, out in the Conri before OTory 
eye He shone forth ae Lord o£ all, HlHog earth 
and shy with His glory, and all forma hncaan 
and divine, saperbrnnan and subhuman, were 
seen gathered rennd Him in the life from which 
they spring. Then en Kurnk^hetra to Arjuna, 
His beloved disciple, to whom He gave the 
divine vision that ho might see Him In 
Vaishijava form, the form of Visheja, the 
Snpreme Upholder of the Universe. And later, 
on bis way bock to Pvarakfi, moetiog with 
Uianka, He and the sage came to a mia* 
noderstamding, and the sage was preparing 
to corae the Lord ; to save him from the folly 
of uttering a enree against the Supreme, as a 
child might throw a iioy pebble against a rock 
of immemorial age, He shone oat before the 
eye<i of him who was really His bhal^, and 
showed him the great Yaishnava fora, that of 
the Snproxne. ^hat do those mamfestatioos 
show ? That at will He can show Himself forth 
as Lord of all, casting aside the limits of human 
form in which men live; casting aside the 
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appearance so famili&r to iboae aroond Him, E« 
coold reveal Hmself ae the Migbtj Ooe, lehvara 
who is the life of all. There is the mark of a 
FOri^vat&ra ; alwaje withio His grasp, at will, 
is the power to show Himself forth os Ishvara. 

Bat why—the thought may arise in yonr 
nind^—arc not all AvatAras of this klod^ since 
all are verily of the Sapreme Lord ? The answer 
is that by His own will, by His own MftyS^ He 
veils Himself within the limits which serve the 
creatares whom He has ooms to help. Ah, bow 
different He is, the Mighty One, from yon and 
mel When we are talking to someone who 
knows a Httlo less than onrselves, we talk out 
all wo know to show onr knowledge, expanding 
onrselves as maoh as we can so ss to astonish and 
make marvel the one to whom wo speak ; that is 
hecaase we are so small that wc feat onr greatness 
will not be recognised unless we make onrealvea 
as large ae we can to astonish, if possible to 
terrify ; bat when He comes who is really great, 
who is mightier than anything whiob He pro* 
dncea, He makes Himself small In order to help 
those whom He loves. And do yon know, my 
brothers, that only in proportion as His spirit 
enters into ns, can we in little measnre be helpers 
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in the onivorsd oE which He ii tho ooe UEe ; until 
we io all onr doings and speakings, our¬ 
selves within the one we want to help and not 
ontsido hicn, feeling as he feels, thinking as be 
thinks, knowing for the tune as ho knows, with 
all his limitatioos, althoogh there maj bo farther 
knowledge beyond, wa cannot ttnl^ help i that ia 
the condition of all true help given by man to 
man, as it Is the only condition of the help 
which is given to man by God Himself. 

And so in other AvaUras, He limits Himself 
for men’s sake. Take the great king, Shil 
Bftma. Wbat did He come to show ? The ideal 
Ksbattxiya, In every relation of the HshatMya 
life ; as son—perfect as son alike to loving father 
and to jealons and for the time nnklnd ste^ 
mother. For yoo may remember that when the 
father's wife who was not His own mother bade 
Him go forth to the forest on the very eve of His 
coronation as hoii, His gentle answer was: 
“ Mother, I go.” Perfect as son, perfect as 
husband; If He bad not limited Himself by HU 
own will to show ont wbat basband should be to 
wife, how coedd He in the forest, when had 
been reft away by Bkvana, have shewn the grief, 
have uttered the piteous lamentations, which 
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have dr&VD tears from tLoosaods ot ej66, as He 
calls OD plants and on treeSf on animals and birds, 
Ob Gods and ibcn» to tell Bim where His wife, 
Bis other Self, the life of His life, had gone? 
How conld He have taught men what wife should 
be to haabacd’s heart unless He had lloiited 
Himself ? The consoioasl}' omnipresont Deity 
could not seek and search for Hia beloved who 
bad disappeared. And then as king; os perfect 
king as He was perfect son and hasband. When 
tbe welfare of His subjects was oonoerned, when 
tbe safety of the realm was to be thought of, 
when He remembered that He as king stood for 
Ood and must be perfeot in tbe eyes of His sub¬ 
jects, 60 that they might give the obedience and 
the loyalty, which moc can only give to one 
whom they know as greater than themselves, 
then even His wife was put aside ; then the test 
of the tire for Slji, the nasuilied and^o suffer- 
iog; then She most pass through it to show thatEU> 
sin of pollution bad come upon Her by the foul 
touch of Havana, the Rakslxasa; then the demand 
that ere tbe husband’s heart that had been riven 
might again clasp the wife. She mast come forth 
pare as woman; and all this, because He ws« king 
as well as husband, and on the throne the people 
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honoured as diyins there most onl7 be purity, 
spotless as driToa snow. Those limitations were 
needed In order that a perfect example night be 
^rea to man, and man might learn to climb bj 
reproduoing Tirtues made small, in order that 
bis small grasp might hold them. 

TTe come to the seooud great class oC maoitesta* 
tioos, that which 1 alladed to In the beginoing as 
coTered hy the wide ter m Aroaha. In that case 
it is not that a man in past universes has climbed 
upward aud has become ono with tshvara \ but it 
is that a man has climbed so far as to become so 
great, ao perfeei in bis manhood, and so full of 
love and devotion to God and man, that G^d is 
able to permeate him with a portion of His own 
inflaence, His own power, His owu knowledge, 
and send him forth into the world as a super* 
human manifestation of Himaelf. The iudividaul 
Ego remains ; that is the great distinction. The 
man is there, though the power that 18 acting is 
the manifested Qod. Therefore the manifestation 
will be coloured by the special oharacteristics of 
the ooe over whom *hi» overshadowing is made ; 
and you will be able to trace, in the tbonghts of 
this inspired teacher, the characteristics of the 
race, of the iodividnal, of ths form of knowledge, 
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vhich belong to iboi man in ibe ucaroation 
in ivbick the great OTersbadowing takea place. 
That ie the fcndamcatal difference. 

But here we find that we coroe at ooce to end* 
lees grades, endless Tarieties, aod down the ladder 
ot lesser and lesser evolution we ma^f tread, step 
hj step, ontil we como to the lower grades that 
we call inspiration. In a case of Avesba it 
generall j oontiones tbrongh a great portion of the 
life, the latter portion, as a role, and it is com¬ 
paratively seldom withdrawn. Inspiration, as 
genereJlj anderatood, ie a more partial thing, 
more temporary. Divine power comes down, 
illnminates and irradiates the man for the 
moment, and he speaks for the time with 
authority, with knowlodge, which in bis normal 
state he will he unable probably to compuss. 
Such are the prophets who have illuminated the 
world age after age i snob were in ancient days 
the Br&hmapas who were the mouth of Qod. 
Then truly the distinction wus not that 1 spoke 
of between priest and prophet; both were joined 
in the one iliumination, aod the teaching of the 
priest and ^e preaching of the prophet ran on 
the same lines and gave forth the same great 
trntbs. Bnt In later times the distinction arose 
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tlie failure of tha priostbood, ^hoQ the priest 
tamed aside for monej't for fcuzie, for power, 
for all the things with which only yoooger 
boqIs oaght to oonoera thomscWe^—homaj) toys 
with which human babios play, and do wisely in 
so playing, for they grow by them. Then the 
priests became formal, the prophets became more 
and more rare, until the great fact of inspiration 
waa thrown baoh wholly into the past, as thoagh 
Clod or man had altered, man no longer divuia 
in his nature, God no longer willing to speak 
worda in the ears of men. But inspiration 
is a faet in all its stages; and it goes far 
farther than some of yon may think. The 
inspiration of the prophets, spiritnally mighty 
and conTmoing, ia needed, and they, come 
to the world to give a new impolse to spiritual 
truth. Bat there is a general inspiration 
that anyone may share, who strires to show 
ont the divine life from which no son of 
man is exclnded, for every son of man is son of 
God. Have yon ever been drawn away for a 
moment into higher, more peaceful realm, where 
you have come across something of boanty, of 
art, of the wonders of solenoe, of the grandeur 
of philosophy ? Have yon for a time lost eight 
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of tha pattiaeaaee of earth, of trmal troables, of 
email worries aod apDojaaoes, aod felt ^^onraoU 
lifted into a calmer re^on, into a light that is 
not the light of common earth ? Have jon ever 
stood before some wondroaa picture wherein the 
palette of the painter has been taxed to light 
the canvas with all the boos of baanteona colour 
that art can give to human sight f Or have yon 
seen in some wondrons sculptare, the gracious 
living carves that the chisel has freed from the 
roughness of the raarbU ? Or have you Heteued 
while the diviner spell of tnnsic has lifted you, 
step by step, till yon seam to boar the Gandharvas 
dngiag and almost the divine dute is being 
played and echoing in tbo lower world ? Or have 
yon stood on the mountain peak with the snows 
around you, and felt the grandeur of the 
nnmoving nature that shows ont God as well as 
the hnmau spirit ? Ah, if you have known any 
of these peacefnl spots in life’s desert, then yon 
know how all*pervading is inspiration; bow 
wondrous the beauty and the power of God 
shown forth in man and in the world ; then you 
know, if yoc never knew it before, the troth of 
the great proclamation of Shn Kr^bpa the 
Beloved : Whatever is royal, good, beautiful 
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and migbty, uadcratAnd thoo that to go forth 
from My splondonr ” ;' all is tho roflection of 
that tejaa which is Bis and His alone. For as 
there ie nooght in the uoiverso withoni Kis love 
and li£e» so thoro is no beauty that is not His 
boanty, that is not a ray o£ the illimitable 
splendour, one little beam from the unfailing 
sonrce of life. 


* a, 41. 



SECOND LECTURE 


BRomss, 

You wil3 romember th&t y«£terday» in dlvi* 
diog the subject under different beads, I pot 
down coH&in questions which we would take 
in order. We dealt yesterday with the quea^on, 

Wbat is an Aya^ra ? ” The second qaestion 
that we are to try to answer, Whet is the source 
of ATalflras ? ” is a qneation that leads na deep 
into the mysteries of the kosmos, and needs at 
least an outline of kosmic growth and evolntion 
in order to give an intelligible answer. I hope 
to>day to be able also to deal with the socceediug 
question, *‘How does the need for Aval&ras 
arise ? ” Tbia will leave us for to-morrow the 
subject of the special Ava|Aras, and I shall 
endeavour, if possible, during to-morrow's dis¬ 
course, to touch on nine of the AvatSras cut of the 
ten recognised as standing ont from all cthoT 
manifestations of the Sopreme. Tbeoi if I am 
able to aooompUsb that task, we shall still have 
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one mornmg left, aod that X propose to give 
eotirolj to tbo stadj ot the greatest of t3)0 
Avatftras, the Lord Sbri Kf^hoa Himself, 
endeaTonring, if possible, to mark ont iho great 
characterisiica of His life and His work, and, it 
may be, to meet and answer some of the objo> 
tiona of tbo ignorant wbloh, oapeoialJy io these 
later days, bare keen levelled against Him by 
those who understand nothing of His nature, 
nothing of the mighty work Ho eanie to accom¬ 
plish in the world. 

Now we are io begin to-day by seeking an 
answer to the ^nestion, *' What is the sonree of 
Avat&ras ? and it is likely that I am going io 
take a line of thonght somewhat nafamiliar, 
carrying us, as it does, ontelde the ordinary lines 
of onr study, which deals more with the ovolntion 
of man, of the spiritnal natare within him. It 
oerrios ns to those far-off times, almost incom¬ 
prehensible to ns, when onr noivorse was ooraing 
into manifestation, when Its Tery foundations, 
as it were, were being laid. In aaswerlog the 
question, however, the mere answer is simple. 
It is recognised in all religions admitting Divias 
incarnationa-^-aod they include the great 
religions of the world—it is admitted tbst the 
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source of ATa^as> tbo soorce of the DWido 
incaroatioDS, is the eecond or middle moDifesta* 
tion oE the sacred Triad. It matters oot 
whether with we speak of the 

or whether with Christians we .speak of the 
Trinity, the fundamental idea is one and the 
same. Taking first for a moment tho Christian 
symbology, yon will find ©Tery Christisn 
tells yon that the ona Divine mcarnation 
ackiiowle4ged in Ohristiaoity—for in Obristi- 
aoity they believe in one special incaroatlon only 

_.you wiJi find in the ChrlstUn nomenclature 

the Divine incarnation or Avatdra is that of 
the second Person of the Trinity. No Christian 
will tell you that there has ever been an inoar* 
natioo of God the Father^ the primeval Source 
of life. They will never tell yon that there has 
been an incarnation of the third Person of the 
Trinity, the Holy Spirit, the Spirit of Wisdom, 
of creative Intelligence, who built up the world- 
materials. But they will always say that it was 
^e second Person, the Son, who took human 
form, who appeared under the likeness of 
hnmasity, who was manifested as man for helping 
in the salvation of the world. And if you 
analyse what Is meant by that phrase, what, to 
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the mmd of Obristian^ is coo^ejed bj the 
thought of the second Person o£ the Trinity—for 
remombor in dealing with a religion ihut is not 
yoxirs yoQ sboold seek for the thought not the 
form, you should look at the idea not at the 
label» for the thonghte are onivereal while the 
forms diFido» the IdrsF are idontioa) while the 
labels are marks of RepamtioD—if you seek for 
the uudorlying thought yoD will 6nd it is this : 
the sign of tbo second Person of the Trinity ie 
doality ; also, He is the nuderlyiDg life of the 
world i by His power the worlds were made, and 
aro sDStaineJ, sopported and protected. Yoa 
will find that while the Spirit of Wisdom is 
spoken of as bringing order out of disorder, 
kosmos out of chaos, that it is by the manifested 
Word of God, or the second Person of the 
Trinity, it is by Him that all forms are bnilded 
up ill this world, and it is specially iu His image 
tliat mau is made. 8o also when wo turn to 
what will be more familiar to the vast majority 
of yoQ, the symbology of HmdQism, yon will 
hud that all Avat^ras have thoir source in 
Yishnn, in Him who pervades the universe, 
as the very name Tishno implies, who is 
the Supporter, the Protector, the pervading, 
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&]l-perineating life, hj vrbiob tlie OAiverse is 
held together, and by which it is aostained. Takiog 
the nomea o£ the Trimurti eo familiar to ua all—^ 
not the philoaophioal names Sa^, Chi^, Azuoda, 
those names which in philoaopfaj show the 
attribatcs of the SagiiQa Brahman^taking the 
coDOrete idea, ne have Mahfideva or Bhivat 
Yistiiu and Bralima—throe names, just as in the 
other religioD we have three Dames ; hot the same 
fact comes out, that it is the middle or central 
one of the Three who is the eonroe of Avataras. 
There has nerer been a direct Ara^ra of Mah^ 
deva, of Shiva Himself. Appearances? Tea. 
Hazufestations ? Yea. Coming in form for a 
special purpose served by that form ? Oh yes. 
Take the MahAi/h&ratay and yon find Him appear* 
iog in the form of the hunter, the Zirdta, and 
testing tbo miuition of Ar juna, and struggliog 
with him to test his strength, hie courage, and 
finally hia devotion to Himself. Bnt that Is a 
mere form, taken, fox a purpose and oast aside 
tbs moment the purpose is served ; almost, we 
may say, a mere illnsion, produced to serve a 
speoial purpose and then thrown away as having 
completed that which it was intended to perform. 
Over and over again you find such appearaooes 
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of Mah&(.Ievft. Ton may remamber ono moat 
beautiful ator 7 > ia which He appears la the form 
ef a ChaQdflIa at tho gateway of His own city of 
Rasht, when one of the auccossors of the great 
pre-Christian Teacher, SiirX Shafikarftcbarya* was 
coming with his diaciplee to the sacrod city 
railing Himaelf in the form of an oatcaste—for 
to Him all forma are the same, the human 
differences are but as the grains of sand which 
vanish before the majesty of His greatness—He 
rolled Himself in the dost before the gateway, so 
that the groat teacher conld not walk across with¬ 
out toQohing Him, and he called to the Ohand&la 
to .make way in order that the Brahmana might 
go on uopollnted by the touch of the ouicaste i 
then the Lord, speaking through the form He 
had chosen rebuked the learned and pious bat 
orer-prond teacher, asking him qncstions which 
he could not answer, thus abasing his pride and 
teaching him humility. Such forms truly He 
has taken, but these are not what we can call 
A'vatftras ; mere passing forms, not manifesta¬ 
tions upon earth where a life is lived and a great 
drama is played out. So with Brahiufl ; He also 
has appeared from time to time, has manlfsated 
Himself for some special purpose ; but there ia 
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no Ava{ira of Bralima, which wc can speak of 
hj that Tcry deiiaits and weB understood term. 

for this fact there most be some reason. 
Why is it that we do not find the source of 
Avutiras alike in all these great divine manifesta- 
tiooB ? Why do they come from only one aspect 
and that tho aspect of Vishoo ? I need not 
remind yon that there ia bet one 8elf« and that 
these names use are the names of the aspects 
that are manifested by the Bnpreme; we mnst 
not separate them ao much as to lose sight of tho 
underlying unity. For remember how, when a 
wershippor of Vishnu had a feeling in bis heart 
against a worshipper of Mabadava, us he bowed 
before the image of Hari, the face of tbe image 
divided itself io half, and Shivu or Hara appear* 
ed on one side and Vishnu or Hari appeared on 
the other, and the two, smiling as one face on 
the bigoted worshipper, told him that Hah&Java 
and Vishpu were but ono. Bnl in Their functions 
a division arises They manifest along different 
lines, MS it were, in the kosmos aud for the help¬ 
ing of man ; not for Him but for ua, do these 
lines of apparent separateness arise. 

Booking thu.s at it, we shall be able to find the 
answer to our question, not only who is the 
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source of AvftJSros, but why Visbgn is the 
source. And it is here thut I come to the 
opfamiliar part where I shall have to ask for 
your spooiol attention as regards tho building 
of the uaivofse. Now I am osicg tbo word 
“ uniTcrao,” ia tho sons© of our solar syetom. 
There arc many other systems, each of them 
OQDipleto iu itself, and, tberoforc> rightly spoken 
of ns a kosiuos, a nniverso. But onch of those 
systems iu its turn is part of a mightier system ; 
and our sun, the centre of our own system, 
though it be in Tery irnth tbo manifested physical 
body of Ishvara Himself, is not the only sun. If 
joQ look through the vast holds of space, myriads 
of SUDS are there, each one the centre o£ its own 
system, of its own nniverso; and our sun, 
supreme to ns, is but, as it were, a planet in a 
vaster system, its orbit corved round u sun 
greater than itself. So in turn that sun, round 
which our sun is circling, is planet to a yet 
mightier sun, aud each sot of systems lu its torn 
circles round a more central sun, and so on—we 
know not how far may stretch the chain that to 
ns is illimitable: for who is able to plomb the 
depths and heights of space, or to find a manifest* 
ed circumference which takes in all universes ? 
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Nay, w€ say tliat they are inSnite in nomber* 
and that there le no end to the manifestations o£ 
tbo one Life. 

Now that is trae physically. Look at the 
physical uniTCTSe with the eye of spirit, and yon 
see in it a picture of the spiritual nnivorse. A 
great word was spoken by one of the Masters or 
R$liis, whom in this Society we honour and 
whose teachings we follow. Speaking to one of 
His disciples, or pupils, Be rebuked him, because 
He said in words ne^er to be forgotten by those 
who have read them: “Yon always look at the 
things of the Spirit with the eyes of the fl<?sb. 
Wbai you ought to do is to look at the things of 
the flesh with tbe eyes of the Spirit.” Now, 
what does that mean ? It means that instead of 
trying to degrade tho spiritual and to limit it 
within tbe narrow bounds of the physical, and to 
say of tbe spiritool that it cannot be, because the 
human brain is unable clearly to grasp it, we 
ought to look at the physical universe with a 
deeper insight, and see in it the imago, the 
shadow, tbe reflection of the spiritual world, 
and learu the spiritual verities by studying the 
images that exist of them io the physical world 
around us. Tho physical world is easier to grasp. 
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Do not think ib© spiritual la modelled on the 
pbfsioo! j the physical is fandaiuenUlly modelled 
on the spiritual, and if you look at the physic^ 
with the cyo of spirit, then yon find that it is 
the imago of the higher, and then yoa are able to 
grasp tho higher trnth, by atndying the faint 
reflections that you see in the world around yon. 
That is what I ask you to do now. Just as you 
have your sun and auns, many universes, each 
one part of a system mi^lior than itself, so in 
the spiritual oniverao there is hiorerchy beyond 
hierarchy of spiritual intelligences, who are os 
the sons of the spiritual world. Onr physical 
system has at iU centre the great spiritual 
Intelligenco manifested as a Trinity, the Ishvara 
of that system. Then beyond Him there is a 
mightier Ishvara, round whom Those who are on 
tho level of the Ishvara of our system circle, 
looking to Him as Their central life.’ And 
beyond Him yet another, and boyond Him others 
and others yet, until as tho physical universes 
are boyond our thinking, the spiritual hierarchy 
stretches also beyond our thought, and, dasslcd 
uud blinded by the splendour, we sink back to 
earth, as Arjuna was blinded when the Vaishnavs 
• PipVBMjftfwMo. Part IT. Cbsp. iii, Shlokss 7, fi, 
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form 8hoD6 forth OQ him, nud wo cry; “ Oh ( 
show ns Again Thy more Hinitod form that 
wo CBAy know it and IWe by it. We are not yet 
roady for the mightier innaifesiations. We are 
blinded, not helped, by such blaze of divine 
sploiidonr.” 

And ao we find that if wo weald learn we 
most limit onraclves—uay, wo mont try to expand 
oursolves—to the Hinita of our own system. 
Wby ? I have met people who have not really 
any grasp of this little world, this groin of dost 
in which they live, who cannot bo content unloas 
yoo answer qnestiona about tho One Sxietonce, 
the Para-Brahma, whom sages revere io silenco, 
not dariog to apeak even with illuminated onod 
that knows mrv&tiic life and has oxpauded to 
oirv&nic coosefousnass. The more ignorant the 
mao, the 11101*0 he thinks ho can grasp. The less 
he ondorstands, the moro be resents being told 
that Uiore are some things beyond the grasp of 
bis inioUeot, ezistenoos so mighty that ho cannot 
ofOD dream of the lowest of tho attribotos that 
mark tboin oot. And for myself, who know my¬ 
self ignorant, who know that many an age mast 
pass ere I shall bo able to think of dealing 
with theaa profoonder problems, I sometimes 
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g&Dge the ignoraooe of the questioner hj the 
questions that he asks as to the ultimate 
existences, and when bo wants to know what he 
oalls the primary origin, 1 know that he baa 
not even graspod the one^thoueandth pari of the 
immediate origin out of which he himself has 
sprung. Therefore, I eay to yon frankly, that 
these mighty Ones whom we worship are the 
Gods of onr system 5 beyond them there stretoh 
mightier Once yet, whom perhaps, myriads of 
kalpas bcDce, wo may begin to undoratapd and 
worahip. 

Let us then confine ourselves to our own sys¬ 
tem and bo glad if we C 4 in catch some ray of the 
glory that illumines it. Vishpu has His own 
fanctions, as also have Brahma and Mahfi^eva. 
The 6 rst work in this system is done by the 
third of the sacred great Ones of the TrimQrti, 
Brahma, as you all know ; for you have read 
that there came forth the creative Intelligence 
as the third of the divine manifestations. I care 
not what is tbs symbology yon take ; perchance 
that of the ^uhnu^l^rAna will be most familiar, 
wherein the unmamfestod Vishnu is beneath the 
waters, standing as the first of the Tnmurti, 
then the Lotus, standing as the second, and the 
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opened Lotae ehowiag Brahmft the third, the 
cre&tivo Mind. Yoc rnij* remember that the 
work of creation began with His activity. When 
we study from the occnlt etaadpoint in what 
that activity coasisted, we find it consisted in 
ioiprognating with His own life tho matter of 
the solar system ; that Ho gave flis own life to 
build up form after form of atom, to make 
the groat divisioos in tho kosmos > that be form* 
ed, one after another, the various kinde of 
matter. Working by His mind—He is some* 
times spoken of as Mabaf, tho great One, 
IntolUgeDC<^He formed Tattvas one after 
another, t^ftvas, yon may remember from last 
year, are the foundations of the atoiuSt and there 
are five of them manifosted at the present time. 
That is His special work. Then He meditates^ 
and forms—as thoughts—come forth. There 
His manifest work may be said to end, thoegh 
He mamtaios ever the life of the atom. As far 
as the active work of the kosmos is concerned» 
He gives way to the next of the great forces 
that is to work, the force of Vish))U. His work 
is to gather together that matter that has been 
built, shaped, prepared, vivified, and bniJd it 
into definite forms after the creative ideas 
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brought forth hj tho moditotion of Brabmfi. He 
giveo to matter h brndJog force ; He gives to it 
those eaergies that hold form together. No 
form exists \rithout Him, whether it be moving 
or aamoviog. How often does Shrl Kr^hi^o, 
speaking as ^e sapremc Vishgu, laj stress on 
this fact. He is the life in every form ; without 
it the form conld not exist, without it it wonld 
go hack to its primeval elements and no longer 
live as form. He is the all-pervading life ; the 
“Supporter of the Universe” is one of His 
names. Mabftdeva has a different func^on in 
the aoiveree ■, especially is He the great Yogi; 
especially is He the great Teoober, the Mah&gura ; 
He is sometimes called Jagnfguro, the Teacher 
of tho world. Over and over ^aln—to take a 
comparatively modern example, as the Guru^^fA 
—we had Him as Teacher, to whom Pfirvati goes 
asking for instruction as to the nature of the 
Onra. He it is who defines the guru’s work, 
He it is who inspires the Onrn'e teaobing. 
Bvery Onrv on earth is a refieotion of Maht^eva, 
and it is His life which be is commissioned to 
give out to the world. Togi, immersed in 
oontemplation, taking the ascetic form always— 
that marks out His functions. For the symbols 
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bj which the Mighty Ones are shown la the 
teacbinga arc not meaningless, but are replete 
with the deepest meaning. And wheu you see 
Him represented as the eternal Togi, with the 
cord in His hand, sitting as on ascetic in con¬ 
templation, it means tliai Ho is the enpremo ideal 
of the ascetic life, and that inon who como 
especially under His inflccnca mnst pass ont of 
home, ont of family, out of the normal ties of 
evolution, and give themselvos to a life of 
asceticism, to a Ufo of rennneiation, to share, 
however feebly, in that mighty Yoga by which 
the universe is kept alive. 

He then manifests not as AvatSra, bnt such 
manifestatious come from Him who is the God, 
the Spirit, of evolution, who evolves all forms. 
That is why from Vishnu all those Avatsras 
como. For it is He who by His infinite love 
dwells in every form that He has made: with 
patience that nothing cun esbaust, with love 
that nothing can tire, with qoiet, calm endurance 
which no folly of man can shake from its etorual 
peace, He lives in every form monlding it as it 
will bear the moulding, shaping it as it yields 
itself to His impulse, binding Himself, limiting 
Himself in order that His universe may grow, 
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Lord o! oternal life and Ioto, dwelling in every 
form. If yon grasp this, it is not difficolt to 
say 'why from Him alono tho Ava^aa como. 
Who else should take form save the Ouo who 
gives form ? Who else should work with ^is 
oneodiug love save Ho, who, while tho anivcrso 
exists, binds Himself that tho oniverse may live 
and oltimatoly share His freedom ? Ho is bound 
that the universe may bo free. Who else then 
should come forth when special need arises ? 

And He gives the great types. Let mo 
remind yon of the where in 

aji early chapter of the first Book, the third 
chapter, a very long list is given of the forms 
that Vishnn took, not only tho groat Ava^ras, 
but also a large number of others. It is said He 
appeared as Kara and H&rfryuna ; it is said Ho 
appeared as Kapila; He took foinale forms, and 
so OQ, a whole Jong list being given of the 
shapes that He assumed. Ajid, turning from 
that to a very III uminative passage in tho 
we find Him in the form of Shrl 
Kyih^a explaining a profound truth to Arjona. 

There He gives the law of these appearances : 

When, 0 soo of Prithft, I live in tho order 
of the deities, then 1 act ia every respect as & 
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deity- Wbeii I lire ia the order oi the 
Gendiarvaj, then I act in every respect as a 
Qandharva. When I live in the order of the 
N&ga?> I act as a N&ga. When 1 live in the 
order of the Yakehaa, or that of the Bftkshaeas, 
I act after the manner of that order* Sorn now 
io the order of homanity, 1 mnst act as a human 
heidg-"' A profoond truth, a troth that few in 
modern times recognise. Every type in the nni- 
veree, io its own place, is good 5 every type in 
tho universe, in its own plaoe, is necessary. 
There is no life save His life; how then could 
aay type come into existence apart from the 
uni versa] life, bereft whereof nothing can exist ? 

We speak of good forms and evil, and 
rightly, as regards onr own ovolutioD. But 
from the wider standpoint of the kosmos, good 
and evil are relative terms, and everything is very 
good in the sight of the Supreme who lives in 
«very one. How can a type come into ezisienca 
in which He cannot live ? How can anything 
live and move, save os it has its being in Him ? 
Each type has ita work ■, each typo has its place; 
the type of the B&kabasa as mnoh as the type of 

' ifoAAUArofa. AshTemedba ParvA 'The Ajinglii," 

f liv. 
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til© Dova, of tho Aaura as much as of the Sara. 
L©t m© give you on© canons little simple 
example, which yet has a certain graphic force. 
Tou have a pole yon want to move, aod that 
pole is on a pivot, like the mountain whioh 
chorned tho ocean, a polo with ite two ends, 
positive and negative wo will call them. The 
positive end, wo will say, is pushed in the 
direction of tho river (the river flowing beyond 
one ©ud of the hall at Adyar). The negative 
pole is pushed—in what direction? In the 
opposite. And those who are pushing it have 
their faces turned in tho opposite direction. One 
man looks at the river, the other man has his 
back to it, looking in the opposite direction. But 
the pole turns in the one direction although they 
push in opposite directions. They are working 
round the same circle, and the pole goes faster 
because it is poshed from its two ends. There 
is the picture of onr universe. The positive 
force yon call ihe Beva or Sura; his face is 
torned, it seems, to Ood. The negative force 
yon call the fUkshasa cr Asura; his face, it 
seems, is turned away from (Jod. Ah po ( God 
is everywhere, in every point of the circle round 
which they tread ; and they tread Hia circle and 
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do Eis will and no otberwiso; and al] at length 
find rest and peace io Him. 

Therefore Shri E^^hi^a Himadf oan incarnaie 
in the form of the Bftksbasa, and when in that 
form He will act as K&kabaaa and not as Pe^, 
doing that pni't of the divino work with the same 
perfection as He does the other, which men in 
their limited vialon call the good. A great troth, 
bard to grasp. I shall ba're to retoro to it 
presently in speaking of Biva^a, one of tho 
mightiest types of, perhaps the greatest of, all 
^0 Ksksliaeas. And we shall see, if we oan 
follow, how the profoend truth works ont. But 
remember, if in the mlxids of some of you there 
is some hesitation in accepting this, that the 
words that X read are not mine, but those of the 
Lord who spoke of His own embodying ; He baa 
left on record for jour teaching, that He bus 
embodied Himself in the form of lUksbasa, and 
has acted after the manner of that order. 

Leaving that for a moment, there is one other 
point I must take, ere speaking of the need for 
ATat&ras, and it is tiiis $ when the great central 
Deities have inauifcated, then there come forth 
from Them aeveu Deities of what we may call 
the second order. In Theosophy, they are spoken 
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of Bs the Planetary Lo^i, to distiDgoiah them 
from the great Solar Logoi, the central Life. 
Each of These has to do with one of tho soren 
sacred planets, and with the chain of worlds con¬ 
nected with that planet. Ocr world is one of 
the links in this chain, and yoo and I paAS roond 
this chain in sucoeasJpe incarnations in the groat 
stages of life. The world—oor present world— 
is the midway globe of one snoh chain. One 
Logos of the secondary order pretddos over tho 
evolntion of this chain of worlds. He shows ont 
three aspects, reflections of tho great Logoi who 
are at the centre of the system. Yon have read 
perhaps of tie seven-leaved lotne, the Sapfapat- 
i^pa4ma 5 looked at with tho higher sight, gased 
at with the open vision of tbo seer, that mighty 
groop of creative and directing Beings looks like 
the lotua with its seven leaves and the great Onea 
are at the heart of the lotus. It is as though 
you conld see a vast lotns-flowor spread oat in 
space, the tips of tho seven leaves being the 
mighty Intelligences presiding over the evolution 
of the chains of worlds. That lotas symbol is no 
mere symbol bat a high reality, as seen in that 
wondroos world wherefrom the symbol has been 
taken by the sages. And because the ^eat 
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B^i9 of old saw with tbo opeo e)f« of kno^U 
odgOi eav tha lotcis-flower spread in space, they 
took it as the B;^bo1 of kosmos, the lotos irith 
its seTeo leaves, each one a migbtj Peva pre¬ 
siding over a separate liae of ovoluiioa. We are 
primarily concerned with our own planetar^r 
Peva, and tbroogb Him with the greater Pev&s 
of the solar system. 

How mj reason for mentioning this is to ax- 
pltun one word that has pozzled maoj students. 
Mabi^vishnn, the great Visbno, wby that parti* 
cniar opitbot ? What does it inaui when that 
phrase is a»ed ? It means the great Solar Logos, 
Vishi^Q in His essential nature ; bat there is a 
refieotion of His glory, a reflection of His power, 
of His love, in more immediate cooneotioo with 
onrsdvos and oar own world. Ho is Bis 
representative, as a Viceroy may represent the 
King. Some of the Avatfiras we shall bad came 
forth from Mahavisbnn throagh the FlaneUry 
XiOgos, who is concerned with oar evolation and 
the evolution of the world, Bat the PnrofrvatSru 
Uiat I spoke of yoeterday comes forth directly 
from Mahflvisbnu, with no iutermediary between 
Himself and the world that He comes to help. 
Here is another distinction between tbe 
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PurnftvaUrB and those more limited ones, that X 
ooold not moDtioD jestorday, because the words 
used woold, at that stage, have been onintelligible. 
We shall find to-morrow, when we come to deal 
with the Avajiras Matsya, Kurma, and so on, 
that these spooiai Avalos, connected with the 
evolution of certain types in the world, while 
indirectly from Mahaviehj.xa, coma through the 
mediation of His mighty representative for onr 
own ohaio, ^e wondrous Ictolligonoo that 
conveys His love aod ministers His will, and is 
the channel of His all-pervading and sopporting 
power. When wo come to study Sbrl Kpshna 
we shall find that there is no intermediary. He 
stands as tho Supremo Himself. And while in 
the other cases there is the Presonce that may 
be recognised as an intermediary, it ia absent in 
the case of the great Lord of Idfe. 

lieaving that for further elaboration then to¬ 
morrow, lot us try to answer the next question. 
How arises this need for Avattras ? ” becacse 
in the minds of gome, gnite naturally, a difficulty 
does ariso. The difficulty that many thoughtful 
people feel may be formulated thus: ‘‘Sorely 
the whole plan of tho world is in the mind of the 
Logos from the beginning, and sorely we cannot 
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sappoBQ th^t Ho la workiQg like a ho man 
workman, not thoroughly nndorstaxiding that at 
which Ho ftime. He must be the architect as 
weU as the builder ; He must make the plan as 
Weil aa carry it oat. He is not like the maaon 
who puts a stone in the wall where ho is told, 
and knows nothing of the architecture o£ the 
bnilding to which he is coatribotiog. He is 
the maeter-bnilder, the great architect of the 
universe, and ererjtbing in the plan of that 
unirerse must be in His mind ere over the 
aniverae began. But if that be sc^-and we 
cannot think otherwise—how ii it that the need 
for special inter mention arises ? Does not the 
fact of special intervention imply some unforeseen 
difficolty that has arisen ? If there must be a 
kind of mterforence with the working out of 
the plan, does that not look as if in the original 
plan some force was left ont of account, some 
dlMcnlty had not been seen, something bad 
arisen for whieh preparation had not been mode ? 
If it be not so, why the need for interference, 
which looks as though it were brought abont 
to meet an onforeseen event?’* A uatiiral, 
reasonable and perfectly fair question. Let os 
try to answer it. I do not believe in shirking 
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difficaltifts; it is better to look them io the face, 
and see i£ an answer bo possible. 

Now the answer comes along three different 
lines. There are three great classes of facts, 
each of which contri bates to the necessity ; and 
each, foreseen by the Logos, is clefiaitely proj^ared 
for as neediug a partioalar manifestaUoo. 

The first of these lines arises from what T 
may perhaps call the nature of things. I 
remarked at the horning of this leotoro on the 
fact that our universe, our system, is part 
of a greater whole, not separate, not independent, 
not primary, in oomparativcly a low scale io the 
oniverse, oar sun a planet in a vaster system. 
Now what does that imply ? As regards matter, 
Prakfti, it implies that our system is builded 
oat of matter already exis^ng, out of matter 
already gifted with certain properties, ont of 
matter that spreads (hroogb all apace, and from 
which every Logos takes His raateriuls, modifying 
it oooordicg to His own plan and according to 
His own will. When we speak of Mulaprakrti> 
the root of matter, we do not mean that it 
exists as the matter wo know, No philosopher, 
no thinker would dream of saying that that 
which spreads thronghout space ia identical with 
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tb« cD&ttcr of oor verj elementary solar system. 
It ia the root of matter, that of which all forms 
of matter are merely modifioations. What does 
that imply ? It implies that our great Lord, 
who broaght o&r solar system into existence, 
is taking matter which already baa certain 
properties given to it by One yet mightier than 
Himself. In that matter three gtii^ exist in 
eqdilibriam, and it is the breath of the Logos 
that throws them oat of equilibrium, and canaes 
Uie motion by which oar aystem ia brought 
into existence. There must be a tbrowiog oat 
of eqoilibriam, for eqailibrinm moans Pralaya, 
where there is not motion, nor any manifestation 
of life and form. When life and form come 
forth equilibrium must have been distarbed, and 
motion must be liberated by which the world 
shall be built. But the moraeot you grasp that 
troth yoa seo that there must be certain limita* 
tioDS by virtoe of the very material io which the 
Deity is working for the making of the system. 
It ia true that when out of His system, when not 
conditioned and confined and limited by it, os 
He ia by His moat graoiona will, it is tree that 
He wonid be the Lord of that matter by virtue 
of His union with the mightier Life beyond,* 
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but wbeo for tb« bnildiog of tho world Ho limits 
Himself witbin Eis May&, then He must work 
vithin the conditions of those materivU that 
limit His activity, as we are told over nod over 
agsin. 

Kew when in the ceaseless interplay of Sat^va, 
Bajas and Tamaa, Tamas has the ascendancy, 
{tided and, ns it were, worked by Bajas, so that 
they predominate over Suttvn in the foreseen 
evolntion, when the two combining overpower 
the third, when tho force of llajas and the inertia 
and stubbornness of Tamas, binding themselves 
together, chock the action, the harmony, the 
pleasarO'giving qualities of SatWa, then comes 
one of the conditions in which the Iford comes 
forth to restore that which ha<l been disturbed of 
the balanced intorworking of the three gnnas, 
and to make again such balance between them os 
shall ejiablo evolotiou to go forward smoothly 
and not bu checked io its progress. He ro*- 
establishes tho balance of power which gives 
orderly motion, the order having been disierbed 
by the co-operation of the two in contradistmc~ 
tion to the third. In these fandamental 
attribates of matter, the three g;upas, lies the 
first reason for the need of Av&Uraa, 
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The SBCOod need hai; U> do with nun bimself; 
and DOW we como back in both the second and 
the third to that qaeation oi good and of 
which [ have already spoken, tah^ra, when 
He came to deal with the evolotion of raao— 
with al! roTeronce I say it—had a harder task 
to perform than io the evolution of the lower 
forms of life. On tbcis law is imposed and 
thny tnasi obey its impulse. On the mineral the 
law is oompulsory ; ovary mineral moves accord¬ 
ing to the law, without interposing any impulse 
from itseif to work against the will of the 
One. In the vegetable world the law is 
imposed, and every plant grows in orderly 
method according to the law within it^ devel¬ 
oping steadily and in the fashion of its order, 
interposing no impulse of its own. Kay, in the 
animol world—save perhaps when we oome to 
its highest lucmbcrs—tbe law is still a force 
orerpowering everything else, swooping every¬ 
thing before it, carrying along all living things. 
A wheel turoiug on tho road might carry with it 
on its axle the dy that happened to have settled 
there ; it does not interpose any obstacle to 
the toromg of the wheel. If the fly comes on 
Co the cjccumfcrenoe of the wheel and opposes 
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itaelf to ita rootioOf li ia crashed withoai the 
sligbtodt j&rriQg of the wheel that rolls od> &nd 
the form goos out of existecoe aod the life takes 
other skapos. 

So is the wheel of law in the three lower 
kingdoms. Bat with man it ia not so. In man 
Ishvara edta Eimaelf to prodace un imago 
of Hiniielf, which Is not the case in the 
lower kingdoms. As life hue eToWed, one 
foroe after another has como oat, and in man 
there begins to oome oat the central life, for 
the time has arrived for the evolatioc of tlie 
sovereign power of will, the self*initiated 
motion which is part of the life of the Supreme. 
Do not misunderstand mc-~for tho anbject is a 
snbtle one; there is onl^ one will in the 
aniversc, the will of Isbvars, and all mnat 
conform itself to that will, all is conditioned by 
that will, all must move according to that will, 
aud that will marks oni the straight line of 
evolation. Thsro muy bo swerving neither to 
the right hand nor to the left. There is one 
will only which in its aspect to us is free, but 
inasmaoh oa our life is the life of Ishvara Him* 
self, inasmuch as there ia but one Self and tiiat 
Self is yours and mine as much as His—for 
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bas giveo as His tctj Self to bo oar Self and 
oar Uf^^thsre mast svolve at ono stage of this 
wondroas CTolntion that royal power of will 
which is seen In Him. And from the 
within Gfi, which is Himself in as, there dows 
forth the aovoreigs will into the sheaths in which 
that Atmfi is, os it were, held. Kow what 
happens is this: foroo goes oat through the 
sheaths and gives them some of its own natare, 
and each sheath begins to set ap a reflection of 
the will on its own account, and yon get tbo 
“ 1 ” of the body which wants to go this way, 
and the “ I ** of passion or emotion which wants 
to go that way, and the “ I of the mind which 
wants to go a third way, and none of these ways 
is the way of the ^tnifi, the Supreme. These 
are the illnsory wills of man, and there is one 
way in which you may distingoish them from the 
true will. Each of them is determined in its 
direction by external attraction ; the man’s body 
wants to move in a particular way becanse some* 
thing attracU it, or something else repels it: 
it moves to wbnt it likes, to what is congenial 
to it, it moves away from that which it dislikes, 
from that from which it fools itself repelled. But 
that motion of the body is but motion determined 
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by ibe Not'S^^f oateido as it 'were, rathsr tbao 
by the 5slf wltbio, by tbs kosmos aroand and oot 
by tbs Self within, which has Dot yet achieved 
its oiDstery of the koemos. Sc with the emetiocs 
or pasalone: they are drawn this way or that by 
the objects o£ the senses, and the senses meve 
after their appropriate objects’*; it is not tbe 
** I,*’ the Solf, wbicb moves. And so also with 
the mind. “ The mind is tickle and restless, 0 
Eflhi^a, it seems as hard to curb as the wind,** 
and tbe mind lets tbe senses rnn after objects as 
a horse that has broken its reins flies away with 
tbe onskilled driver. All these forces are set np ; 
and there is one more thing to remember. These 
forces reinforce the r&josic gnna and help to bring 
about that predominanco of which I spoke ; all 
these reckless desires that are not according to 
the one will are yet necessary, in order that the 
will may evolve and in order to train sod 
develop the man. 

Do yon say why ? How would you learn right 
if yon knew not wrong ? How wonld you choose 
good if yon knew not evil ? How would you 
rccogoise the light if there were no darkness f 
How would yoQ move If there were no resistance f 
Tbe forces that are called dark, the forces of the 
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lUkshaaas, of the Aaoras, of aJJ that seem to be 
working against Ishvora—thoso arc tho forooa 
that call out the inaor strength of the Self in 
CDS a, hj straggling with which the forces of 
within the man are developed« and witbont 
which he would remain in Pralaya for evermore. 
It Is a perfectly stagnant pool where iborc ia no 
motion, and there yon get corruption and not 
life. Tbp evolution of force oan only be made 
by straggle, by combat, by effort, by exorcise, 
and inasmnoh as tshvara is bnilding men and not 
babies, He most draw out men’s forces by palling 
against their strength, making them struggle in 
order to attain, and so vivifying Into enter mooi* 
featatioQ the lifo tlut otherwiae would remain 
enfolded in itself. In the seed the life is bidden, 
but it will not grow if yen leave the seed alone. 
Place it on this table here, and come back a 
oentary hence, and, if yon dad it, it will be a 
seed still snd nothing more. So also is the A\jd& 
iQ man ere evocation and atruggle have began. 
Plant your seed in the ground, so that the forces 
to the ground press on it, and the rays of the son 
from oQtsIdo make vibrations that work on it, 
and tbs water from the rain comes through the 
soil mto it and forces it to swell—then the seed 
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begins to grow ; bat as it begins to grew it 
finds tbe earth aroond. How shall it grow bni 
hj poshing at it und so bringing out the energies 
of life that arc within it ? And against the 
Opposition of the ground the roots strike down, 
and against the opposition of the ground the 
growing point monuts upward, and bj the oppou- 
tion of the gronnd tbe forces are evoWod that 
in&ke the seed grow, and the little plant appears 
above the soil. Then the wind comes and blows 
and tries to drag it awaj, and, in order that it 
may live and not perish, it strikes its roots deeper 
and gives itself a better hold against the batter¬ 
ing force of the wind, and so tbe tree grows 
against tbe forces which try to tear it out. And 
if these forces wore not, there would have been 
no growth of the root. And so with tbe root of 
Ishvara, the life within us ; were everything 
around us smooth and easy, we sbonld remain 
supine, lethargic, indifferent. It is the whip of 
pun, of suffering, of disappointment, that drives 
us onward and brings out the forces of onr 
internal life which otherwise would remain 
undeveloped. Would yon have a man grow, 
then don’t throw him on a ooneb with pillows on 
every aide, and bring bis meals and put them into 
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his moQthi so tbai he moves not limb nor eAer- 
oiscs mind. Throw him on a desert, where there 
is no £ood nor water to be foond ; Ut the svn beat 
down on bis head, the wind blow against him ; let 
his miod bo made to think bow to meet the neces* 
sities o£ the bodj, and the man grows into a man 
and not a log. That U why there are forces 
which 70 Q call evil. In this universe there Is no 
evil; all is good that comes to ds from Ishvara, 
bob it sometimes octnos in tbo guise of evil that, 
by opposing it, we may draw out onr strength. 
Then we begin to onderstand that these forces 
are necessary, and that they are within the plan 
of Ishvara. They test evalntion, they sirengthea 
evoldtion, so that it does not take the neat step 
onward till it has strength enough to hold its 
own, one step made firm by opposition before 
the next is taken. But when, by the conflict¬ 
ing wills c£ mon, the forces that work for 
retardation, to keep a man back till he ie able 
to overcome them and go on, when they are so 
reinforced by men’s nnruly wishes that they are 
begiuning, as it were, to threaten progress, then 
ere that check takes place, there is reinforce 
meni from the other side. The presence of the 
Avaf&ra of the forces that threaten evolntlon 
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oalla forth the presence of the AvaUra that 
leada to the progress of humanitj. 

We come to the third cause. The Aratara does 
not come forth withoct a call. The earth, it la 
said, is yery hca?y •with its load of evil. Save 
US 0 Sopromc Lord,” tbo pevaa come and cry. In 
answer to that cry the Lord comes forth. But 
what is this that I spoke of purposely by a 
strange phrase to catob your attention, that 1 
spoke of as an “ Avatira of evil ” f By the will 
of the one Sapreme, there is one incarnated in 
form who gathers up together tbo forces that 
make for retardation, in order that, tbns gather* 
ed together, they may be destroyed by the 
opposing force of good, and thus the balance 
may he reestablished and evolatiou go on along 
its appointed road. Deyas work for joy, the 
reward of Hcayen. Svarga is their home, and 
they serve the Supreme for the joys that there 
they have. Rakshasas also serve Him, for role 
OD earth, and power to grasp and bold and eujoy 
as they will in this lower world. Both sides 
serve for reward and are moved by the things 
that please. 

And in order, es enr time is drawing to a 
close, that I may take one great example to 
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show hpw these work, let me take the mighty 
one, BSv&na of Lakkfl, that we may gi-re a 
concrete form to a rather difficolt and abetmee 
thought. Hfivaiia, as you all know, was the 
mighty intelligence, tho RAkshasa, who called 
forth the coming of Sbn Rama. Bat look back 
into the past, and what was he? Keeper of 
Vishpu’s Hearfto, door-keeper of the mighty 
Lord, devotee, bhakja, absolately devoted 
to the Lord. Look at bis past, aod where 
do yon tied a bbakta of Mahfiileva more 
absointe in devotion than the one who came 
forth later us Rivapa? It was he who 
cast his head into the fire in order that 
Maha^eva might be served. It is he in whoso 
name havo been written some of the most 

exquisite sJolraB, breathing the spirit of comple- 

test devotion; in one of them, yon may remember 
-'und you conld scarcely carry devotion to a 
fnrthor pomt^it is into the mouth of lUvapa 
words are put appealing to Mahftdeva, and 
describing Him as surrounded by forms the most 
repellent and undesirable, aarronnded on ©very 
side by pisachns and bbutas, which to ns seem 
but the embodiment of the dark shadows 
of the burning ghat, forms whence all beauty 
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is wiib<jrawQ. H« ories ont in a pagsloQ o£ 
love: 


Battar wear pisRcha-form. so wa 
Evermora are near and wait on Thee. 

How did he then come to be tho rariaher of 5it& 
and the eoamj of God ? 

Yoo know how thiongb lack of mtniUon^ 
ihiongh luck of power to recognise the meaoiag 
of an order, following tbe word not the spiriti 
following tbe enter not the iooer, he refused to 
open tha door of Heaven when Sonat KumRra 
came and demanded entrance. In order that 
that which was lacking might be tilled, in order 
that that which was wanting might be eoraad, 
that which was called a curse was pronounced, a 
corse which was the natural reaction from the 
mistake. He was asked : “ Will joa have seven 
incarnations friendlj to Vishon, or three in which 
you will be His enemy and oppose Him ? ” and 
beoanse be was a trne bbak^, and because every 
moment of absence from bis Lord meant to him 
bell of tortnre, he chose three of enmity, which 
would let him go back sooner to the Feet of the 
Beloved, rather than tbe seven of happiness, of 
friendllness. Better a short time of ntter enmitj 
5 
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than a lonf^er remaining awaj with apparent 
);appiness. It waa iovci not hatred, that made 
him chooac the form o£ a R^shasa rather than 
the form of a R|hi. There ia the first note of 
explanation. 

Then, coming into the form of BAkshasa, he 
moat do his doty as R&ksbasa. This was no 
weak man to be swayed by momentary thought, 
by transient objects. Ee bad all the learning of 
the Ve<^as. ^itb him, it was said, passsd away 
Vai(^ik learning, with him it disappeared from 
earth. He knew bis duty. What was bis duty ? To 
put forward every force which was in his mighty 
nature in order to check evolntion, and so call 
out every force in man which could bo cnJled out 
by Opposing energy which had to be overcome ; 
to gather round him all the forces which were 
opposing evolntion ; to moke himself king of the 
whole, centre and lawgiver to every force that 
was setting itself against the will of the Lord; 
to gather them as it were into one bead, to call 
them together into one arm ; so that when their 
apparent trinmph made the cry of the earth go 
up to Tish^n, the answer might come in R&ma’s 
Ava^Ara and they be destroyed, that the lif^wave 
might go on. 
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Kobly ie did the work, thoroaghlj be dis¬ 
charged his dot;. It is said that e^ren sages 
are confosed abont Bbarma, and trolj it is 
snbtlc and hard to grasp in its sniiret;^, thoagb 
the fragment the plain man sees be simple 
ecoogb. His Dbarma was the pharma of a 
Bskshosa, to lead the whole forces of eTil 
against One whom, in bis inner son], then clond- 
ed, he loved. When Shri R&ma came, when 
He was wandering in the forest* how oonld he 
sting Him into leaving the life of Hie life, His 
beloved SlJR, and into coming ottt into the world 
to do His work ? By taking away from Him the 
one thing to which He dong, by taking away 
from Him the wife whom He loved as His very 
Self, by placing her in the spot where all the 
forces of evil were gathered together, so making 
one head for deetpuction, which the arrow of Shn 
Rama might destroy. Then tbs mighty battle, 
then the strnggle with all the forces of his great 
natore, that the law might be obeyed to the 
uttermost, duly fulfilled to thslaat grain, the debt 
paid that was owed; and then—ah then I the abaft 
of the Beloved, then the arrow of Shri Rflma that 
struck off the head from the seeming enemy, 
£rvo the real devotee. And from the corpee 
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of the R&ksh&sa that fell upoQ ibe field near 
Le^ka, the devotee went up te Goleka to sit at 
the feet of the Beloved, and rest for a while till 
the third iocaroation had to be lived oat. 

Snob then are some of the reaBons bj, the 
wajs in, wbiob the ccujtng of the Ava^lra Is 
brought about. And my last word to you, my 
brothers, U^day U bnt a sentence, in order to 
avoid the possibility of a mistake to wbiob our 
diving luto these depths of thought may possibly 
give rise. Bemember that though all powers 
are His, aU forces His, fUkshasa as much as 
Beva, Asura aa much aa Sara ; remember that 
yoitr evoluTton yon must be ou the aide of 
good, and stra gg le to the utmost ogainst evil. 
Bo not lei the tboughte I have put lead*you into 
a bog, into a pit of hell, in wbiob you may for 
the time perish, that because evil is relative, 
because it exists by the one will, because 
Hokshasa is His as much as Peva, therefore you 
shall go on their side and walk along their path. 
It is not so. If you yield to ambition, if you 
yield to pride, if you eet yonrsolvos against the 
wOI of lahv&ra, if yoa struggle for the separated 
self, if in yourselves now you identify yourself 
with the past in which you have dwelt instead 
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of vriib ibe future towards which jod should be 
directing yoar steps, then, if yonr karma be at 
a certain stage, yon pass into the racks of those 
who work as onemios, becaoso yon have chosen 
that faio for yonrself, at the promptiega of the 
lower nature. Then with bitter inner pain— 
even if with complete submission—ocoopting the 
karma, but with profound sorrow, you ahull 
have to work oat yonr own will against the 
will of the Beloved, and feel the anguish of the 
rending that separates the inner from the outer 
life, The will of Ishvara for you is evolution ; 
these forces are made to help your evolution— 
h\il onhj if you Urivi ayaiiat tktm. If yoa 
yield to them then they carry yoo away. You 
do not then coll oct your own strength, but only 
strengthen them. Thoreforo, 0 Arjuna, stand 
ap and Hgbt. Do not be supine ; do uot yield 
yourself to the forces; they are there to call 
out your energies by opposition and yon must 
not sink down on the floor of the chariot, And 
my last word is the word of Sbtl to 

Arjuna: '^Take up your bow, stand up and 
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The sabj&ot this moroiDg, m)' brothers, ia ia 
some iv’aye oa oaay and in other ways a difficult 
one; easy, inasmuch as the stories of the Avat&ros 
can be readily told and readily grasped; difficnlt, 
inasmoch as the meaning that underlies these 
manifestations may possibly be in some ways 
anfaoiiliar, may not hare been tborongbly theaght 
oot by indiridna) hcorers. And X meet begin 
with a general word as to these special Arafftras. 
Ton may remember that I said that the whole 
nnirerse may be regarded as tbo Ara^ra of the 
Supreme, the Self-rarolatiOQ of Ishvara. But 
we are not dealing with that genera] Self- 
rerelatioQ ; nor are we eroQ considering the 
▼ery many rerelations that hare taken place 
from time to time, marked ont by special 
oharacteristios; for we haro seen by referring to 
one or two of the old writinga that many lists 
are given of the comings of the Lord, and we 
are to-day concerned with only some of those, 
those that are accepted specially as Arat&ras. 
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Now on 006 point I coofeM myself pntzled at 
the ontSBt and I do not know whether in yoor 
exoteric literatore light is thrown upon the 
point as to bow these ten wore singled out, who 
was the person who chose them ont of a longer 
list, on what authority that list wus prooUimod. 
On that point I must simply state tho question, 
leaving it onanswercd. It may be a matter 
familiar to those who have made researches into 
the exoterio literature. It is not a point of 
quite sufficient importance for the moment to 
spend on it time and trouble, in what we may 
cell the occult way of research, I leave that 
then aside, for there is one reason why some of 
these stand ont in a way which is clear and 
definite. They mark now departures in the 
growth of the developing life, and whether it 
was that fact which underlay the exoteric choice 
I am enable to say ; bnt certainly that fact by 
itself is sufficient to justify tho special disi^nction 
which is made. 

There is one other general point to consider, 
Accounts of these AvatSras are found in the 
PnrSnas; allusions to them, to one or other of 
them, are found in other of the ancient writings, 
hat the moment yon come to very ranch detail 
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you zDDBt turn to the Faur&oic accooate; as 
jou &ro aware, eages, iu giTing tliose PurA^aa, 
ver^ often deacribed things as they are seen on 
the higher planes, giving the description of the 
snderlying truth of facts and events ; jon have 
appearances described which sonnd very strange 
In the lower world; yon have facts asserted 
which raise very nsuch of challenge m modern 
days. When yon read in the Fnrfl'oas of strange 
forms and mar veil oos appearances, when yon 
read accoonts of creatures that seem unlike any* 
thing that you have ever beard of or droaoied of 
elsewhere, the modem mind, with its somewhat 
narrow limitations, is apt to revolt agsinst the 
aoconnbs that are given; the modern mind, trained 
within the limits of the science of observation, 
Is necessarily circumscribed witbin those limits, 
and those limits are of an exceedingly narrow 
description; they are limits which belong only to 
modern time, modern to men, in the iroe sense 
of the word I though geological researches stretch 
of coarse far bsck into what we oolJ in this 
nineteenth centary the night of time. Bat yon 
mast remember ihst tbe moment geology goes 
beyond the historic period, which is a mere 
moment in ^e history of tbe world, it has more 
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of guessed than of faote> more o£ theories than of 
proofs. If yon take half a dosea modera 
geologists aod ask oach of them la turn for tho 
date of the period of vbich records remaia in 
the small namber of fossils oollocted, ^ou will 
fiod that filmost o^erj man a different date, 
and that the^ deal with differences of milKona 
of years as though they were only seconds or 
minutes of onrs. So that jeo will have io remem¬ 
ber in what science can tell yon of the world, 
howcTcr accurate it may be within its limits, that 
these limits are exceedingly narrow, narrow I 
mean when moasnred by the sight that goes back 
kalpa after kalpa, aod that knows that the mind 
of the Supreme is not limited to ^e manifesta¬ 
tions of a few hundred thoosands of years, bat 
goes back million after million, hundreds of 
millions after hundreds of millions, and tliat the 
Tarieties of form, the enormons differences of 
types, the marrelloiis kinds of creatures which 
have come out of that creative imagination 
transcend is actuality all that man's mind can 
dream of, and that the very wildest images that 
man can make fall far short of the realities that 
actually existed iu the past kalpas through which 
the universe has gone. That word of warning 
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16 nocosaary, and aUo the warning that on the 
higher planes things look very different from 
what they look dowu horo. Yon have bore a 
refleolion only of part of those higher forms of 
existence. Space there has more dimensions 
than it has on the phywoal piano, and each dimen¬ 
sion of ap»« adds a new fundamental variety to 
form ; if to illustrate this I may use a simile I 
have often used, it may perhaps convey to you 
a little idea of what I mean. Two similes I will 
take, each throwing a little light on a very 
difficult subject. Suppose that a picture ia pre- 
seolcd to you of a solid form 5 the picture, being 
made by pen or pencil on a sheet 0! paper, must 
show on the sheet, which is practically of two 
dimensions—a plane surface—a three dimensional 
form ; so that if yon want to represent a solid 
object, » vase, yon must draw it flat, and yon 
can only represent the solidity of that vase by ^ 

resorting to certain device of light and shade, to 
the artificial device which is called perspective, 

ID order to make an illusory semblance of the 

third dimension. There on the plane surface you 

get a solid appearance, and the eye is deceived 

into thinking it sees a solid when really it is , 

looking at a flat surface. Now as a matter of 
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fact if 700 abow a pictore to a sayage, an 
oudeyclopcd aayago, or to a yerj youag child, 
they ‘ff’iJl not see a solid bat oaly a flat. They 
will Qot reoogniso the picture as being the picture 
of a solid ob]oot they haye scou in the vorld 
round them; they will not eeo that that artibcial 
representation is meant to show a familiar solid, 
and it passes by them without making any 
impression on tbo mind ; only the education of 
the eye enables you to sec on a dat surface the 
picture cC a solid form. Now by an effort of 
the imskginatioD, can you think of a aolid as being 
the reprosentatfon of a form in one dimension 
more, shows by a kiud of pcrspectiye f Then 
yon may get a vagoe idea of what Is meant when 
we speak of a farther dimension In space. As 
the picture is to the vase, so is the yase to a 
higher object of which that yaee itself is a reflec- 
tion. So again if you think, say of the lotus 
flower I spoke of yesterday^ us having just the 
tips of its loaves above water, each tip would 
appear ae a separate object. If yon know the 
whole, yon know that they are all parts of one 
object; but coming over the surface of the water 
you will see tips only, one for each leaf of the 
seven'leaved lotos. So is every globe in space 
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an appnrdotly separate object, while la reabty it 
j£ not sep^ated at all, bat part o£ a whole that 
eiriata in a space of more dinensioDS ; and the 
aeparateness is more illQUon, due to the Ucoita* 
tioDS o£ our faeolties. 

ilow I have made this introdaction in order to 
show you that when yon read the Puranas yon 
consistently get the fact on the higher plane 
scribed in terms o£ the lower, with the result that 
it seems unintelligible, seems incomprehensible » 
then you haye whut is called an allegory, that is, 
a reality which looks like a fancy down here, 
bnt is a deeper truth than the illusion o£ 
physical matter and is nearer to the reality 
of flings than the things which yon call 
objectiye and real. If yon follow that line 
of thought at all yon will read the Pnraijas 
with more intelligence and cert^nly with more 
reverence than some of the modern Hindus are 
apt to show in the reading, and yon will begin 
to nnderstaod that, when another vision is 
opened, one sees things differently from the 
way that one sees them on the phy^csl plane, 
and that that which seems impossible on ihe 
physical is what is really seen when yon pass 
beyond the physical limitations. 
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From tbe Fnrfinas then the stories come. 

Let me take the first three Ara^ras apart 
from the remainder^ for a reason that joc wil] 
readily understand as ‘we go through them. We 
take the AvatSra which is spoken of as that 
of Mftts^a, or the fiah; thut which is spoken 
of as that of KGrma, or the tortoise; that 
which is spoken of ae tiiat of Yarflha, or the 
boar. Three anioial forms; how strange t thinks 
the modem graduate. How strange that ttie 
SnpTeme should take the forms of these lower 
animals, a fish, a tortoise, a boar ( What 
childish folly I ^‘Tbe babblings of a race in its 
infancy,” it is said by the pandits of the western 
world. Do not be so sore. Why this wonderful 
conceit as to the human form ? Why should 
yon and 1 be the only worthy ressels of the 
Deity, that have come out of the illimitable 
blind in the conrse of ages ? What is there in 
this particular shape of head, arms and trank 
which shall make it the only worthy vessel to 
serve as a manifestation of the supreme tshvara ? 
I know of nothing so wonderful io the mere 
outer form that ehonid make that eh^e alone 
worthy to represent some of the aspects of the 
Highest. And may it not be that from Hie 
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alandpoint tbos© great differences that we see 
between ourselves and those which we call the 
lower forms of life may be almost imperceptible, 
since He transcends them all? A little child 
sees an immense difference between himself, o£ 
perhaps twe and a half feet high, and a baby only 
a foot and a half high, and thinks himself a man 
compared with that tiny form rolling cn the 
ground and nnable to walk. But to the grown 
man there is not so much difference between 
the lengths of the two, and one seems very mach 
like the other. 'WhiU we are very email we 
see great differences between ourselves and 
others ; but on the monntam top the hovel and 
the palace do not differ so very ranch in height. 
They all look like aat-hilla, very much of the 
same eise. And so from the standpoint of 
Ishvara, in the vast hierarchies from the mineral 
to the loftiest Peva, the distinctions are bnfc os 
ant-hills in comparison with Himself, and one 
form or another is equally worthy, so that it 
suits His purpose, and manifests His will. 

Kow for the Matsya Avafftra; the story 
yon will all know: when the great Manu, 
Vdvaavata Manu, the Root Manu, as we call 
Pjm_.that is, a Manu not of one race only, 
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but of a whole vast round of ko^mio evolDtioc> 
presiding over the eeven globes that are Hoked 
for the evolntion of the world—that mightj 
IdanUf sittiog one daj immersed in contem* 
platioD, sees a tmy fish gasping for water ; and 
moved by compassion, as all Groat Ones arc, He 
takes np the little fish and pats it Ja a bowl, and 
the fish grows till it fills the bowl 5 and He 
places it in a water vessel and it grows to tho 
size of the vessel; then Ho takes It out of that 
vessel and puts it into a bigger oac ; afterwards 
into a tunk, a pond, a rivor, the sea, and still 
thfl marvellons fish grows and grows and grows. 
The time came when a vast change was impeod- 
log ; one of those changes called a minor pralaya ; 
and it was necessary that the seeds of life 
sbonld be carried over that pralaya to the next 
manvantars, X^at wonJd be a minor prulaya 
and a minor manvantara. What dooe that 
mean ? It means a passage of the seeds of life 
from one globe to another 5 from what we call 
the globe preceding oar own to oor own earth. 
It is the function of the Hoot Mann with the 
help and the guidance of the Planetary Logos, 
to transfer the seeds of life from one globe to 
the oest, eo as to plant them in a new soil 
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where forther growth is possible. As waters 
rose, waters of matter submerging the globe 
which was passing into pralaya, an ark, a vessel, 
appeared] into this vessel stepped the groat ^ 

^hi with others, and the seeds of life were 
carried by Thom, and ns They go forth upon 
the waters a mighty fish appears and to tho 
horn of that fish tho veseel is fastened by a 
rope, and it convoys the whole safely to the 
solid ground where the Msnn rebegins His 
work. A story! yes, bat a story that tells a 
truth s for looking at it as it takes place in the 
history of ^ world, we see the vast sarging 
ocean of matter* we see the Boot Manu and 
the great Initiates with Him gathering up the 
seeds of life from the world whose work is 
- over, carrying them under the guidance and 
with the help of the planetary Vishnu to the new 
globe where new impnlse is to be given to the , 

life ; and the reason why the fish form was chosen 
was simply becaase io the building up again 
o£ the world, it was at first covered with water, 

And only that form of life was originally possible, 

BO fax ae denser physical life was Concerned¬ 
'S ou have in that first stage what the geologists 4 

call the Silurian Age, the age of fishes, when the 
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great dmoe manTfostation was of all those forme 
of lif^. The PcrSna rightly starts iu the preyioiae 
kalpa, rightly starts tbo maoifestatious with the 
maoifestaiion iii the form of the fish. Not so very 
ridloaloua after all, yon see, when read by 
knowledge Instead of by iguo ranee ; a trnth, as 
the Pnr&ijaa are fnll of tmtb, if they were only 
read with mtelllgenco and not with prejudice. 

But some of you ma.y say that there is 
confusion abont those first Avatftras; in several 
aceoanis we find that tho Boar stands the first; 
that Is truo» but the key of it is this : the Boar 
AvatAra initiated that evolntion which was 
followed unbrokenly by the hniuau; whereas the 
other two bring in great stages, each of which is 
regarded as a separate kalpa ; and if yon look 
into the Puhnu Purdna yon will find there the 
key ; for when that begins to relate the inoarna- 
tioR of the Boar, there Is just a sontenco thrown 
in, that the Ma^sya and Kiirma Avatflras belong 
to previoos kalpas. 

Now if we Uko the Tbeosophical someneJature, 
we find each of these kalpas covers what we call 
a Boot-Race, end yon may remember that the 
first Root-Race of bnmanity bad not buman 
form at all, hot was simply a floating nsaee, able 
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to liv® io tho wat«r5 whioh tJien covered the 
earth, and only showing the ordinary protoplaamio 
motions oonneotod with anoh a typo ot li£o and 
poaeiblo at that st^c of ita evolntioo. It woe 
a seed of form rather than a form ileelf ; it was 
the seed planted by the Mano in tho waters o! 
the oarth, that out of that humaiuty might evolve. 
Bnt the general coarse of physical ©volution 
passed through the stage of the fish ; and geology 
there gives a true fact, though it does not under¬ 
stand, naturally, the hidden meaning ; while the 
Fnrfti^a gives yon the reality of the manifestation, 
and the deeper truth that underlies the stages of 
the evolving world. 

Then we find, tracing it onward, that this 
great age passes, and the world begins to rise 
out of the waters. How then shall typos be 
brought forth in order that evolntion may go on ? 
The nest great type is to be fitted either for land 
or for water; for the neat stage of the earth 
shows the waters draining gradually away, and 
the land appearing, and tho creatures that are 
the marked characteristic of the age must exist 
par^ally on land and partially in water, fiore 
again there must be manifestation of the type of 
life, this time of what we call the reptile type ? 
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the tortoise la chosen as the tjpical oreaturc, and 
while the tortoise typifies the typo to be erolTed> 
reptiles, amphibious creatores of every descrip* 
lion, swarm over the oartb, becoming more and 
more land-likc in their character as the proper* 
tioa of land to water increases. There is 
meanwhile going on, in the “ imporishablo sacred 
land,” a preparation for further evolution. 
There is one part of the globe tliat changes not, 
that from the beginning bos been, and will last 
while the globe is lasting j it is ealled the 
imperishable landAnd there the great 
R|his gather, and hence They ever oome forth 
for the helping of man ; that is the imperiahable 
sacred land, sometimea called the sacred pole of 
the earth Pole itself exists not on the {yhyeical 
plane bnt on the higher, and its reflection coming 
downwards makes, as it wore, one spot which 
never ebangof?, bat is ever goardod from the 
profane tread of ordinary men. There took 
place a most instruotivc phenomenon. The type 
of the evolatioa then proceeding, the Tortoise, 
the Logoa in that form, makes Bimsclf the base 
of the revolving axis of evolution. That is 
typified by Man^ftra, the moantain which,- 
placed on the tortoise, is made to revolve by the- 
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hosts of Snrss uxd Astirae, one pclljug ai the 
head of the serpent, and the other at the tail—the 
positive and negative forces. So the churning 
begins in matter, nvoWing types of life. The 
type is ever evolved before the lower manifesta¬ 
tion, the type appears before the copies of it are, 
bom in the lower world. And bow often have 
the stndents of the great Teachers tbemeelvee 
seen the very thing oocnri the choming of the 
waters of matter giving forth all the typos of 
the many sorts and species that are generated 
in the lower world ; these are the archetypes, as 
we call thein, of classes and creatures, always 
produced in preparation for the forward stretch 
of evolution- There came forth one by one the 
archetj^es: the elephant, the horse, the woman, 
and so on, one after another, showing tbo track 
along which evolution was to go. And first of 
all, Amrta, nectar of immortality, comes forth, 
aymbol of the one life which passes through 
every form—and that life appears above the 
waters, tbc taking of which is necessary in order 
that every form may live. 

*We cannot delay on details ; I can only trace 
IjastQy the outline, showing yon how real is the 
truth that underlies the story, and as that 
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gcadnally goes on and tho type* nte ready, there 
comes the ivhelmiog of the world nndor tha 
waters, and the great oontioentB vimieli for a time. 

Then comes the third AvafAra, the VarSha. 
Ko earth Is to be eeea i the waters of tho flood 
have overwhelmed it. The typea that arc to be 
produced on earth are waiting in tho higher 
region for place on which to manifest. How 
shall the earth be brought np from the waters 
which have overwhelmed it? Now once again 
the great Helper is needed, the God, the 
Protector of Evolution. Then in the form o£ a 


mighty Boar, whose form filled the heaven, 
plunging down into the waters that He alone 
oonld separate, the Great One descends. He 
hrings np the earth from the lower region where 


it was lying awai^ng His coming; and the land 
rises up again from below the snrface of the 
flood, and the vast Lemnrian contiucut is the 
earth of that farn^S age. Here seicnco has a 
word to say, rightly enough, that ou the 
Lemorian continent were developed many types 
of life, and there the mammals first made their 
appearance. Quite so; that was exactly what 
the sages taught thousands upon thousands of 
years ago; that when the Boar, tho great type 
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cf the mammd, plaaged into the waters to b^log 
np the earth, then was started the mammalian 
evolution, end the ooctincot thos rescued from 
the waters was crowded with the forms of the 
matamalian kingdom. Jnet os tho Fish had 
typified the Silarien epoch, just as the Tortoise 
had started on its way tho great tunphibian 
evocation, so did the Boar, that typical mammal, 
start the mammalian cvclntion, aud we come to 
the Lemoriao continent with its wonderfal 
variety of forms of mammalian life. Not so 
very ignorant after all, you see, the ancient 
wrlh'ngsl For men axe only rediscovering to-day 
what has been in the hands of the followers of 
the li^his for thonaands, tens of thousands of 
years. 

Then wo come to a strange^incarnaiioc on this 
Lemnriau continent; frightful confiicts eisisted; 
we have reached what in the Tbeosophical 
Domeoclatare is the middle or third Bace, and 
man as man will shortly appear with all the 
oharacteristics of hU nature. He is Qot yet 
quite come to birth; straugc forms are seen, 
half human and half animal, wholly monstroos; 
terrible struggles arise between these monstrous 
forms born from the slime as it is said—from 
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the romdns o£ fonner creatioo^^uod the newer 
and higher life in which tile fotnre ovolation 
is enilirined. These ferms are represented io 
tho Poraiias as those of the race of Ddtyas who 
ruled tbo earth, who struggled against the Dova 
tnanifesbitioQa, who conquered the pevaa from 
time to time, who subjected them, who ruled 
over earth and heaven alike, bringing every¬ 
thing ondcr thoir away. Yon may read in tho 
eplendid staosas of tho Book of Bz^arty as given 
ns by H. P. B., hints of that mighty struggle of 
which the Pnr&nas are so full, a struggle which 
was as real ns any straggle of later days, an 
absolute historical fact that many of us have 
seen. We are instructed over and over ngdn 
of a frightful conflict of forms, the forme of the 
past, monstrous in their strength and in their 
outline, against whom the Sons of Light were 
battling, against whom the great Lords of the 
Flame came down. One of those conflicts, the 
greatest of all, is given in the story of the 
Avatdra known as that of Narasimha^hc Man- 
Lion. You know the story ; what Hiu^Q does 
not know the story of Frablftfla? In him we 
have typified the dawning apiritnality which is 
to show in the higher races of Daityas os they 
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pas9 on into dofiniU ho mao ovolntioo, und their 
form giTsa that sexual man maj be born. 
I need not dwell oo that familiar story of the 
deyotee of Vishiju ; how his Paitya father strove 
to kill him, booauso the name of Hari was ever 
on bis Ups; bow he strove to siny him with a 
sword, and tlio sword fell broken from the nock 
of the obild ; how then he tried to poison him, 
and Vishon appeared and ate first of the poisoned 
rioe, so that the boy might eat it with tho name 
of Hari on hii lips; bow his father strove to slay 
him by the fnrious elephant, by tho fang of the 
serpent, by throwing him over a precipioe, and 
by crashing him onder a stone. But ever the 
cry of “Hari, Hari,” brought dolivorance, for 
in the elephant, in the fang of the serpent, in 
the proofpico, and in tho atone, Hari was over 
present, and his devotee waa safe in that pre^ 
ence; bow finally when the father, challenging 
the. omnipresence of tbo Deity, pointed to the 
stone pillar and said in mooklng langoage: 
“Is your Hari also in the pillar?” “Hari, 
Hari,” cried the boy, and the pillar bnrst asonder, 
and the mighty form came forth and slew the 
Dai^ya that doubted, in order that he might 
learn the omnipresence of the Supreme. A 
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nUiTj ? facte, not Bction; trntb, not imagination ; 
and if yon could look back to tho time of those 
straggles, there wonld seem to yon nothing 
fltrango or abnormal in the story; for joa would 
aee it repeated with less yividneas in tho smaller 
struggles where the Sons of the Fire were 
purging and redeeming the earth, in order 
that the later human evolution might take 
place. 

We pass from those foar AvatSraa, every one 
of whidi comes within what is called tho Sa^ya 
Tuga of the earth—not of the race retnemher, 
not the smaller cycle, bat of the earth—tbe 
Sa^ya Tuga of the earth as a whole, when 
periods of time were of immense length, and 
when progress was marvelloasly slow. Then 
we come to the next age, that which we call the 
Treta Tuga, that which is, In the Theosophioal 
chronology—and 1 put the two together in 
order that students may be able to work their 
way ont in detail—the middle of the third Root- 
Race, when humanity receives the light from 
above, and when man as man begins to evolve. 
How is that evolution marked ? By the coming 
of the Sapreme in hnman form, as Vflmana, the 
Dwarf. The Dwarf ? Yea; for man was aa yet but 
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dwarf in the tr«lv human stature, although ^afit 
io outer appearaiico ; anJ He ceune as the iimer 
man, small vet stronger than the outer form ; 
against Him was Bali, the mighty, showing tho 
outer form, wbilo Vftmana, the Dwarf, showed 
the man that should be. And when Bali had 
offered a great soorihea, the Dwarf as a 
BrEhuiajia came to beg. 

It is ourious, this question of the oaste of the 
Av^ras. When w© once come to the human 
Avatires, They are mostly KshaJJriyas, as you 
know, bat in two cases They are Brahmatjas, and 
this is one of them ; for He was going to beg, and 
Kshattnya might not beg. Only he to whom the 
earth^s wealth shoald be as nothing, who should 
have no store of wealth to hold, to whom gold 
and earth should be as one, only be may go to 
beg. He was ait ancient Brfihmana, not a 
modern Br^majtn. 

- He came with begging bowl in band, to beg of 
the king; for of what use is sacrifice unless sonn> 
thing be given at the sacrifice f Now Bali was a 
pioos ruler, on the side of the evolution that was 
passing away, and gladly gave a boon. Brlh- 
mana, take tby boon,” said he. “ Three steps of 
earih alone I ask for,” said the Dwarf. Of that 
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IHtle man aoiely three steps would not cover aiucK» 
and the great king with his world>wide doiximlon 
might well give three steps of earth to the short 
and puny Dwarii. Bat one stop covered eartli, and 
the next stop covered sky. Where could the third 
step be planted, where ? so that the gift might ho 
made complete. Nothing was loft for Ball to 
give save himself ; nothing to mako his gift 
oomplcte^^d his word might not bo broken— 
save his own body. So, rooogoisiog the Lord of 
all, ho threw himself before Him, and the third 
stop, planted on his body, fnltilled the promise of 
the king and made him the ruler of tho lower 
regions, of Such the story. How fall 

of ^gDiheance. This Inner man—so small at that 
stage bat really so mighty, who was to rale alike 
the oarth and heaven—conld for his third step 
find no place to pot his foot upon save Kis own 
lower nature ; he waa to go forward and forward 
ever ; that in hinted in tho third stop that was 
taken. What a graphic picture c£ the evolation 
that lay in front, the wondrous evolution that 
now was to begin. 

And 1 may jnst remind yon in passing that 
there is one word In the which refers 

to ibis very Ava^ra, that has been a source of 
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endless controversy and dispute as to its meamng; 
there it Is said : 

Througb all this world strode Vishoo ; tbrioe HJs 

He planted, aod the whole 
Was ffstbered ia &a footitep'e diist. (I, xtH. 17.) • 


That too is one of the “ babblings of child 
humanity I know not what fignre the greatest 
man could oflft'morc poetical, more full of mean¬ 
ing, more snblicne in its imagery, than that tho 
whole world was gathered in the dust of the foot 
of the Supreme. For what is the world save tho 
dost of His footsteps, and how would it have any 
life save as His foot has touched it ? 

So we pass, still treading onwards in the Tst\i 
Tnga, and wo come to another manifestation— 
that of Parosbnrama ? a strange AvafAra, you may 
think, and a partial Avatftra. let me say, as we 
shall see when we come to look at His life and 
read the words that are spoken of Him. The 
Tuga had now gone fax and the Kshattnya caste 
had risen and was ruling, mighty in its power, 
great in its authority, the one warrior ruling 


• S«e also I. eUv, whiob speak* of His tb»a step*, 
within which »J1 livina oreatures haestDeir hatatAtwo ? 
(be three steps are teid to be “ the earth, the beaveos, 
and all litiag creatures Here Bab u oade the symbol 
cf all living thiogs. 
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oaate, and aloEl abusing its powo?, as men will 
do wh^n sools are still being trwned, and ar« 
yoQag for tbeir surroundings. Tha KshaJJpriya 
caste abused its power, built up in ordor that it 
might rale ; the doty of the ruler, remember, is 
essentially protection ; but these used tbeir power 
not to protect, but to plunder, not to help hut to 
oppresR. A terrible lesson must bo taught the 
ruling caatc, in order that it might loam, if 
poe«ble, that the duty of ruling was to protect 
and support and help, and not to tytannise and 
plunder. The 6rst great lesson was ^ven to the 
kings of the earth, the rulers of men, a leaeoo 
that bod to be repeated over and over again, and 
is not yet' completely learnt. A divine manifesta- 
tioB came in order that that lesson might be 
taught; and the Teacher was not a Csba^trlya 
save by mother. A strange story, that story of 
the birth. Food given to two Kahattriya women, 
each of whom was to bear a son, the husband of 
one of them a Brihmana ; and the two women 
exchanged the food, and that meant to bring 
forth a Ksba^tnya son was taken by the woman 
with the Brfihmana husband. An accident, men 
would say ; there are no accidents in a universe 
of law. The food which was foil of Esba^^rija 
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energy thus went into the BrfhmAija family, for 
it would not Lave been fitting that a KsliatWya 
ahonld destroy Ksha^^iyas. Th© lesson would 
not thus have been so well taught to the world. 
So that we have tho strange phenomena of the 
Brahman a ooming with an axo to slay tho 
Eabattriya, mid three tiroes seven times that are 
was raised in slanghter,. cutting the KebaJ^riya 
trunk off from the snrface of the earth. 

Bnt while Parasburfima wus still in the body, a 
greater Avatfira came forth to show what a Kshat- 
triya king should bo. The Kshattelyas abusing 
their place and their power were swept away by 
Paraahurftma, and, ere He had left tho earth, 
where the bitter lesson had been taught, the 
ideal KsbaiJriya came down to teach, now by 
example, the lesson of wbat should bo, after the 
lesson of what should not be had been enforced. 
The boy Rfiroa was born, on whose exquisite 
story we have not time long to dwell, the ideal 
ruler, tho utterly perfect king. While a boy 
He went forth with tho great teacher Viavftmitra, 
m order to protect the Yogi's saorifioe ; a boy, 
almost a child, but able to drive away, as yon 
remember, the Rflkshasa that interfered with the 
sacriffee i and then He and His- beloved brother 
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Laksbmai^a and the Yogi went oa to the coart 
of king Jonaka. Aiid thore, at tho court, was 
a great bow, a bow which had belonged to 
Mabftdcva Himsdf. To bend and string that 
bow wa^ the taak for tho loan who woald wed 
Sitft, the child of inarTelloua birth, tho maiden 
who bad sprung froiu the fnrrow as the plou^ 
went throngh the earth, who bad no physical 
father or phyMcaJ mother. Wlio sliould wod the 
peerless maiden« the iocariiatioii of Shrt Lakshmi, 
the consort of Vishcin ? Who should wed Her 
save the AvatAra of Yishnu Himself f So the 
mighty bow remained unstraag, for who might 
string it until tho boy B&ma came ? And He 
takes it np with boyish carclossness, and bonds 
it so strongly that it breaks in half, tho crash 
eohoing throngh earth and sky. He weds SttS, 
the bean^ul, and goes forth with Her, and with 
His brothor Lakshma^a and his bride, and with 
His father who hod come to tho bridal, and with 
a vast procession, wending their way back to 
tb«r own town Ayo^hya. This breaking of 
Mahfldcva’a bow has rang throngh earth, the 
crashing of the bow has shaken all the worlds, 
and all, both men and Devas, know that the bow 
has been broken. Among the devotees of 
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Mahaijeva, Parafihurftma hears the clang of the 
broken bov., the bow o£ Ibe One He worshipped 5 
8,nd proud with the might o£ His strength, still 
with the eiwrg7 of Vishnn ia Him, He goes forth 
to meet this insolent boy, who bad dared to break 
iLe bow that no othor arm conld bond. He 
challeDgos Him, and handing His own bow bide 
Him liy what He can do with that. Can Ho 
aheot an arrow from ita string ? Kftma takee this 
offered bow, strings it, and seta an arrow 00 the 
string- Then He stops, for in front of Him 
there is the body of a Brahma^a 5 ehall He draw 
an arrow agwnat that form ? As the two 
stand face to face, the energy of the elder, it ja 
written, passe* into the younger; the energy of 
Vishjic, the energy of the Supreme, leaTee the 
form in which it had been dwelling and enters 
the higher mamfesUUon of the same di^me life. 

The bow was stretched and the arrow waiting, • 

but Bima weald not shoot it forth lest harm . 

flhoold come, until He had pacified His ; 

antagcaist; then feeling that energy p«8, , 

ParashurSma bows before R4ma, dWiner than > 

Himself, hails Him as the Supreme Lord of the s 

worlds, bends in reverence before Bjm, and then j 

goes away. That Avaflra was over, although j 
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the form ia which the energy bad dwelt yet 
persisted. That ie why I edd it was a leaser 
Ava^ra. Where yoa hero the form porsistieg 
when the iofloence is witbdrawii, yoc have the 
clear proof that there tho incarnation cannot be 
said to be complete; the passing from the one 
to the other is the sign of the energy takeji back 
by the Giver and pnt into a new vessel in whidi 
new work is to be done. 

The story of Kftma you know; we need not 
follow it in detail; we spoke of it yesterday in 
its highest aspect as combating the forces of evil 
and starting the world, aa it were, anew. We 
find the great reign of Hflma lasting tan thoosaod 
years in the Yuga, the Yaga before that 

in which Sbrl Kr^hna came. 

Then cornea the Mighty One, Shrl Er^hj^a 
Himself, of whom I speak not to-day ; we will 
try to study that Avatdra to-morrow with such 
insight and reverence as wo may possess. Pass 
over that then for tho moment, leaving it for 
fuller study, and we oome to the ninth Avatftra 
as it is called, that of the Lord Bu^^ha. Now 
round this much controversy has raged, and a 
theory exists, current to some extent among the 
Hindas, that the X/ord Buddha, though aa 
7 ♦ 
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inc»rn.tioB o£ Vishoo. cams to lead astray those 
v,ho did not believe tho Vedas, oame to epread 
confneior. npon earth. Tiehnn ie the Lord of 
order, not of disorder; the Lord of love, not 
the Lord of hatred: the Lord of conspassion. 
rvho only slays to help the life onward when the 
form has heoomo an obatmotion. And they 
hlasphemo who speak of an incarnat.on of tte 
Suprente, as coming to mislead the world that 
Ho has made. Bightly did yonr own learned 
pandit. T. Snbha Eow, speak of that theory with 
^0 dUdain bom of knowledge ; for no one w^ 
has a shadow of oocnlt learning, no one who 
knows anything of the inner realities of lifo, 
eonld thns speak of that brantiful and grao.ons 
raanifestation of the Snprome, or dream that 
Ee eonld take the mighty term of an AvatSra in 
order U> mislead. 

Bnt Iheta i« aoofehet point to pnt about this 
Avaflra, on which, perhaps, I may oome into oen- 
fliot with people on another ude. For this is the 
dificnity of keeping the middle path, the rasor 
path which goes neither to the left nor to Ae 
right, along which the great Sorus lead ns. On 
either eide you find objection to the centra! 
leaching. The Lord Bmjdha, in the ordinary 

A 
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eeiudof the word, was oot what we have deficedae 
ao Avatfira. He was the first of oor owz3 bamaDitj 
who climbed upwards to that paiot, aud there 
merged io the liOgos and received full illu' 
miuatioD. Eis was not a body taken by the 
Logos for the parpoae of reverding Himself« 
bat was the last of tnyriads of birtlis through 
which he bod climbed to merge in I^vara at 
last. That is not what is normally spoken of 
as an Avaiftra, though, yon may say, the rcsolt 
truly is the barac. But iu the case of the 
Avatflra, the evolving births are in previous 
kalpas, and the Avatflra comes after the man 
has merged io the XtOgos, and the body is taken 
for the purpose of revelation. Bnt He who is 
Ganjama Bn^'d^ia had climbed through birth after 
birth io onr own kalpa, u well as in the kalpas 
that went before ; and He was incaroated many 
a time when the great fourth Race dwelt in 
mighty Atlantis, and rose onward to take the 
office of the the Bnddha is the 

title of an office, not a particnlar mao. Finally 
by his own struggles, the very first of onr race, 
be was able to reach that great fanction In the 
world, What is the fnnetion ? That of the 
Teacher of Gods and men, The previous 
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BoWha* had be« Bu 4 ^iaa who e«no from 
oaothor planet. Hutourity had not lived long 
enough here to evolve its own ion to that height. 
Gantama Bn^ha vras hnman-horn. He had 
evolved thiongh the fourth Hace into this first 
family of the Aryan Eaoe, the Hinda. By b.^ 
after birth in India He had eompletcd Hra 
conree and took hie final tody in Aryavarta, to 
make the proclamation o£ the law to men. 

But that proclamation -was not mado pnmanly 
h, India. It waa given in India, toeause Indm 
ia the place whence the great religiona revelabena 
BO forth by the will of the Supreme. Therefore 
tae He born in India, bnt Hie law woe ap^ally 
meant for nations beyond the bounds of 
Arrtvarta, that they might learn a p^e 
moraUty, a noble ethic, diajoined-hecaoM of the 
darkness of the ag^fiom all the comptoated 
teachinge which we find in connection with the 
snbtie, metaphysioal Hinda faith. 

Hencs yon find in the teachinge of tho Lord 
Buddha two great divisions; one a philMopby 
meant for the learned, then an ethic disjoined 
from the philosophy, so far aa the masses are 
oonoetned, noble and pare and great, yet eaey 
to to grasped. For tie Lord knew that we 
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were going into an &ge o£ deeper and deeper 
materialiem, that other oatione were going to 
arisen that India for a time wae going to sink 
down for other natioos to rise above her in the 
scale of natiooe. Hence was it necessary to 
give a teaching of moralitj fitted for a more 
rDatoriaiietiG age, so that oven if nations would 
not believe in the Qode they might still practise 
morality and obey tbe teachings of the I^ord. 
In order also that this land might not suffer 
loss, in order that India itself might not lose its 
sobtle metaphysical teachings and the widespread 
belief among all classes of people in tbo evistecce 
of tbe Gods and their part in tbe af£^s of men, 
the work of the great Lord Bn^dha was done> 
He left morality bnilt npon a basis that coold 
not be shaken by any change of faith, and, 
having done His work, passed away. Then 
was sent another Great One, overshadowed by 
the power of MahSdova, Shri Shafikaracbflrya, 
m order that by His toaobiog He might give, 
in die Advaita Ye^ftn^a, the philosophy which 
woold do intelleeioally what morally tile BD<^<jba 
had done, which iotellcGtcoJiy would guard 
spirituality and allow a materialistic age to 

break its teeth on tbe hard nnt of a fiawless 

* 
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philosophy- Thus in motapbysioal religion 
trinmphed, while tie teacUog o£ the Blessed 
Oae passed from tie Indian soil, to do its noble 
work in lands other than the land ot Arjiearta, 
which most keep nnshaken its belief in its Gods, 
and whets highest and lowest alike most bow 
before thkr power- That ie the real troth 
abont this mnoh dispnted qoesaon as to the 
teaching of the ninth AvaSara; the to was 
that His teaching was not meant for His birth- 
plaoe, bnt was meant tor other yoonger natione 
that were rising np atonnd, who did not follow 
the Ve^as, bnt who yet needed instrnotion m 
the path of righteoosuess ; not to mislead them 
bnt to gnide them, was Eis Uaohing gi-en. 
Bnt, as I say, and as I repeat, what in it 
might have done liarni in India had it been loft 
alone was prevented by the coming of the great 
Teacher of the A^vfuta. Ton must rsmemher, 
that His name has been worn by man after man, 
throngh century after century; bnt the Shn 
ShaikaractSrya on whom waa the power of 
MahB^eva waa born hot a few years after the 
passing away of the Budiia, as the records of 
tke PwSrnka Math show pWnly—giving date 
after date backward, untU they bring His birth 
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witlim sixty or deveutj yo&rs oi ths paisiDg avay 
of the Bn^dbft. 

Wo come to the tenth Av&t^ra, the fainre oue* 
tbe Saiki. Of that bat littJo may bo eaid; bat one 
or two hiuts percbanco may be given. With His 
coming will dawn a brighter age; with His comiug 
tbe Kali Yaga will pass away; with His oomiag 
will also come a higher race of men. He will 
Como when there is born upon earth the sixtb 
floot-Raco- There will then be a great change 
in tbe world» a great manifestation of trutbf of 
occnlt truth, and when He comes then occultism 
will agmu be abb to show itself to the world by 
proofs that cone will be abb to challeuge or to 
deny; ioA He in His cooung will give the rule 
over the sii th Hoot-Bace to the two Kings, of 
whom you road in the JCalki Purina. As we 
look bock down the past stream cf time we 5 nd 
over and over again two great figures standing 
side by side—the ideal King and the ideal Priest. 
They work together; the cno rules, the other 
teaches: tbe one governs the nation, tbe other 
instructs It. And such a pair of mighty ones 
comes down in every age for each and every 
Race. Pacb Bate has its own Teacher, tbe ideal 
Br&hmag.a, called in the language the 
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the learned, full o! ffiadom and 
truth. Each has also lU own roler, the Mann. 
Those two we can trace in the past, in Their 
actual iacaroatioos; and wo see Them in the 
third, the foortb and fifth Bacos; the Kano in 
each race is the ideal King, the Brdbmaoa in 
each raoe ia the ideal Teacher ; and we leam that 
when the Kolki Avatftra shall come, He shall 
call from the eacrod Tillage of Shamballa—the 
Tillage known to the oconltiet though not to the 
profau^-two Kings who hare remained ihrough- 
oot the age in order to help the world in its 
eToIntioo. And the name of the Mann who will be 
the King of the neat Race, is said in the PuTApa 
to be Maru ; and the name of the ideal BrAhcnana 
who will ha the Teacher of the next ftace ii 
said to be Peyfipi; and these two arc King and 
Teacher Cor the sixtli Race that is to be bom. 

Those of yon who have read something of the 
wondroDS storj of the past will know that the 
choosing out of the new race, the evolving of it, 
the making of a new Koct-Haoo, is a thing that 
takes oentnries, millcnoinms, sometimes hundreds 
of ^osands of years; and that the two who are 
to be its King and Priest, the Kano and the 
Br&bmai?a, ate at Their work tbronghout the 
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Centuries, ohoo&ing tbe men who m&j be the seeds 
of the now Race. Id the womb of the foertb Race 
a choice wae made oat of >ahich the fifth was born; 
isolated In tho Gobi desert for coormoos periods 
of (inie, that chosen family was trained, edaoated, 
reared, tUl Its Mauu incarnated in it, and its 
Teacher also incarnated in it, and tho first Arjus 
fanuJj woe led forth to settle In Aryflvar^. Now 
in the womb of the fifth Race, the aizth Race ia % 
ehoosing, and the King and the Teacher of the 
^ih Race are already at Their mighty and beno- 
iicent work. They are choosing one by one, trying 
and testing, those who shall form the nnolens of 
tho sixth Kaoe ; They are taking sonl by sool, satn 
jecting each to many a test, to many an ordeal, to 
aee if there be the strength ont of which a new Race 
can spring ; and in fulness of time when Their work 
is ready, then will come tho Kalki Avafdra, to 
sweep away the darkness, to send tho Kali Tags 
into tho past, to proclaim the birth of the new 
Satya Toga, with a now and moro spiritnal Race, 
that is to live therein. Then will He call oat the 
chosen, the King Uara and tho BrShmapa PoyapI, 
and give into Their hands the Race that now They 
ere bnllding, the Race to inhabit a fairer world • 
to carry onwards the OTolntion of htunanity, 

(■ 


FOURTH LECTURE 


Mr Brotbsks, 

Tbers Rre themes so lofty that toogne of 
Pova would aot saffico to do foil jnatioe 
to * that which they eDoIose> and when wo 
thick of the mdsic of Shn Sfihpa's flute, all 
bnmaD mcsio aoema as discord amidst it strains. 
HeTortheleas since bhakli grows by thought and 
word} it is not amiss that we should como near 
a subject 60 sacred ; only in dealing with it we 
must needs feel our incompetency, we must 
needs regret our Hmitatiooa, wo must needs 
wish for greutor power of expression then 
we Qan have down hero. For perhaps amid all 
the divine manifestations that have glorified the 
world, there ia qouo which baa aroused a wider 
tenderer feeliog than the Ava^ra which we are 
to study this morniug. 

Tbo austerer glories of the Lord of 

the burning ground, attract more the hearts of 
thoBQ who are weary of the world and who 
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see the fatility o{ worldly aUrEctioiu; bot 
6 bri Kf^bt^ ia tho God of the household, 
the God of family life, the God whose niaaife«- 
iatloQS attract m erory phase of His Self> 
revelation ; Ho is hnman to tbe very core ; boro 
io bumasity, as He has said, Be acts as a mao. 
As a child, He la a real child, full of playfnlnees, 
of fan, of winsome graoo. Growing jxp into 
boyhood, into niaiiKood, He exercises the same 
bn man fascination over the hearts cf men, cf 
women, and of children; the God in whose 
presence there is always joy, tbe God in whose 
presence there is continoal laughter and mnaio. 
When we think of 8hn Kr^bna we eeem tc hear 
tbs ripple of the river, tbe rustling of the leaves 
in the forest, tbe lowing of the kine in the 
pasture, the laughter of happy children playing 
round their parents’ knees. He is so funda~ 
mentally the God who is beman in everything; 
who bends In human sympathy over the cradle 
of the babe, who sympathises with the play of 
the yonth, who is the friend of the lover, the 
biesser cf the bridegroom and tbe bride, who 
smiles on the young mother when her hrat-born 
lies in her arms—everywhere tbe God of love 
and of human happiness i what wonder that 
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Eie winsome grace bes Casoinated tbe bearte 
ci men I 

We are to etodj Him then this moroiag. 
Now an ATaJira—I say this to dear away some 
preiimioary diffionltios—an Avatara baa two 
great aapecta to the world. FirBt> Eo ia an 
historical fact. Do not let that be forgotten. 
When yon are roadmg the story of the Great 
Ones, you are reading history and not fable. 
Bnt it is more than history i the AvafSra acts 
out on the stage of the world a mighty drama. 
He is, as it were, a player on the world’s stage, 
and He plays a deboite drama, and that drama 
is au exposition of spiritoal truth. And thongh 
the fads are facts of history, they are also an 
allegory ander which great spiritaal troths are 
ooD^yed to tbe minds and to the hearts of men. 
If yon think of it only as an allegory, yoo miss 
an aspect of the truth ; if yon think of it only 
as a history you miss an aspect of the truth. 
Tbo history of ao Avaflra is an exposition of 
spiritual verities; hot though tbe drama be a 
real one, it is a drama with an object, a drama 
with distinct ontiines laid down, as it were, by 
the author, and the Avatflra plays His part on 
the stage at the same time as He is living out 
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His life u DiBB in the hietorj of tho world. 
That mvt be remeajbered, otherwise sope of 
ibe great lessons of the Ava^ra will be roisreud. 

Then He comes into the world sorrouDJod b^ 
manj who have been with Him in former births, 
Borroonded by celestial beings, born os men, 
and by a vast body of beings of the oppoeiDg 
side born also as men. I am speaking specially 
of the AvatB-ru of Sbn Kv^bna, but this is tree 
of any other homiin Avat&ra as well. They are 
not born into tho world alone; They are 
born with a great circle round Them of friends, 
and a great host before Them of apparent foes, 
incarnated as human beings to work ont the 
world'drama that is being played. 

This is most of all, perhaps, apparent in the 
case of the One whom we are now studying. Be¬ 
cause of the extremely complicated nature of the 
Ava^&ra of Shri Kpih^a, and the vaat range that 
He cohered as regards Hie maaifeehttione of com* 
plex hnman life, in order to render the vast 
subject a little more manageable, I have divided 
this drama, os it were, into ite separate acts. I 
am using for a moment the language of the stage, 
for 1 think it will make my meaning rather more 
clear. That is, in dealing with His life, I have 



110 


iTA;2TlA9 


taken lU stages which are dearly marked out, 
and in each of these we shall see one great type 
of the teaching, which the world is meant to 
learn from the playing of this drama before the 
eyes of moo. To some extent the stages corr^ 
spend with marked periods in the life, undtosorao 
estent they overlap each other ; but by having 
them clearly in oiir minds we shall be able, 1 
think, to grasp better the whole object of the 
Avatfira—we shall have as It were compartments 
in the mind in which the different types of 
teaching may bo placed. 

First then He comes tc show forth to the 
world a great Object of bbakti, and the love of 
God to His bhakta, or devotee. That is the aim 
of the first act of the great dramn^to stand forth 
as the Object of devotion, and to show forth the 
love with which God regards His devotees. We 
have there a marked stage in the life of Shri 
Krshi^a. 

Then the second act of the drama may be said 
to be His character as the destroyer of the oppo¬ 
sing forces that retard evolntioo, and that nins 
through the whole of His life. 

The third act is that of the statesman, the wise, 
politic and intelleotnal actor on the world’s .^tage 
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ct luetorr, the goidiiig force of the Qation by Bis 
wondraos policy asd intelligence, standing forth 
not as king bat ratbor as atateeinan. 

Then wo have Him as friend, the human friend, 
especially of the FAidayae and of Arjnaa. 

The next act is that of Shn Kpshya as teacher, 
the World*Tcaoher, not the teacher of one race 
alone. 

Then we see Him iu the strange and wondrone 
aspect of the searcher of the hearts of men, the 
trier and tester of honmn nature. 

Finally, we may regard Him in Eia manifeata- 
tioo as the Supremo, the alUpcrrading life of tbo 
oniveree’, who looks on nothing as outside Himself, 
who embraces in His arms evil aod good, dark* 
oess and light, nothing alien to Himself. 

Into IhRSc seYcn acts, as it were, the life- 
history may be divided, and each of them might 
serve as the study of a lifetime instead of our 
compressing them into the lectore of a moraing. 
Wo will, however, take them in turn, however 
inadequately; for the hints I give can be worked 
out by you is detail according to the coustitntion 
of yoar own minds, One aspect will attract 
one man, another aspect will attract another • 
all the aspects are worthy of stody, all are 
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provocaliTe of demotion- Bat most of all, with 
regard to devotion, is the earlieft stage of Hia 
life inspirmg aod full of benodictioo, those 
early years o£ tbo Lord aa infant^ as ohild, as 
yooag boy, when So is dwolHog in Vraja, in 
the forest of Brincj^bao, when Ee is living with 
the cowherds and their wives and their children, 
the raarvelloTis Child who stole the hearts of 
man. It is noticeable—and if it had been 
remembered many a blaaphemy would not have 
been ottered—that Shii Kr^hija chose to show 
Himself ae the great Object of devotion, as the 
lover of the devotee, in the form of a child, not 
in that of a man. 

Come then with me to the tune of Bis hirtb, 
remembering that before tliat birth took place 
upon earth, the deities had been to ViahQO in 
the higher regions, and had asked Him to 
interfere in order that earth might be lightened 
of her load, that the oppression of the incarnate 
Paityas might be stayed ; and then Yisbnn said 
to the Gods: Go ye and inoarnato yoarselves 
in portions among men, go ye and take birth 
amid hnmanitj. Great H^bis also took birth 
in the place where Vishou Himself was to be 
bom, so that ore Be came, the Borroandings of 
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the drama were, aa it ver«, made is the place 
of Hie commg» and thoae that we epeak of u 
the cowhorde of Vraja, Kand^ and tboee around 
him, the Gopia and all the ^nhabHaata of that 
woudrouily bl eased apot, were, we are told, 
“ God-like p'^rsona ” ; nay more, they were “ the 
Protectors of the worlds ” who wero bom os men 
for the progr<^ of the world. Bat that means 
that the Gods thamaolvcB had come down and 
taken birth aa meo ; and wbea yoa think of all 
that took plaee throughont the wonderful 
childhood, of the Lila of Shri Krphi^a, you mast 
remember that those who played that aot of the 
drama were no ordinary men, no ordinarr 
women; they were the Protectors of the worlds 
incarnated os cowherds ronnd Him. And the 
GoplB, the graceful wives of the obepherds, they 
wero the H$his of ancient days, who by derotioo 
to Viehnn hod gjuned the blessing of being 
incarnated as Oopis in order that they might 
surround His childhood, and pear oat their Jove 
at the tiny feet of tho Boy they saw aa boy, of 
the Ood they worshipped as supreme. 

When all these preparadons were made for 
the coming of the Child, the Child was boro. 
I am cot dwelling on all the well-known 
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ucidenta that surrounded His birth, the prophecy 
that the destroyer of Kamea was to bo bom, 
the futile ahatling up in the dungeon, tho 
ehainjcg with irons, and all tho other follies 
with which the earthly tyrant strove to make 
importiblo of accompliehmcnt th^ decree of tho 
Siiprome. Yon all know how hie plans came to 
nothing, na the mounds of «ind raised by the 
handa of children are swept into a level pWn 
when one wave of the sea ripples over tho 
playground of tho child, Ho was bom, bom 
ia His fonr-annod form, shining out for tho 
moment in tho dungeon, wbioli before His birth 
had been irradiated by Him through His 
mother’s body* who was said to bo like on 
alabaster vaso^so pero was «ho—with a flame 
within it. For tho Lord Shn Krfhija was 
within her womb, horsolf tho alabaster vaso 
which was as a lamp containing Him, the world’s 
Light, BO that the glory illnminatod the darkness 
of tho dnngeon where aho lay, At His birth 
He came as Viahiju, for tho moment showing 
Himself with ell the signs of tho Deity on Him, 
with tho discus, with Cho shriva^ on His breast, 
with all the recognised emblems o£ the Lord. 
Bat that fopm (juiokly vanished, and only the 
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hamaD elv]d ]aj before Sis parents * ejea. And 
the father, p)a remeinbex» taking Him up, 
passed throQgh the great locked doors and all 
the rest of itf and carried Him in safetj into 
Haoda’s honsc, whore He was to dwell in ifao 
place prepared for His ooming. 

As a Babe Ho showed forth the power that 
was in Him, tu^ we shall soo> when we come to 
the second stage, the destroyer of the forces of 
evil. But for the inon)ent only watch Him as 
He plays in his foster mother’s house, as He gam¬ 
bols with chiidreu of His own ago. And aa Ho is 
growing ijito a boy, able to go alooo, He begins 
wandering through the Selda and ihrougb the 
forest, and the notes of His wondrous flute are 
heard in all the groves and over all the plains. 
The Child, a child of flve^H^nlj flye yoara of 
age when He wandered with His magic iluto 
in His hands, charming the bearta of oil that 
beard; so that the boys left toading the cattle 
and followed the music of the flute ; the woman 
left their household tasks and followed where 
the flute was playing; tho men ceased their 
ii^nrs that they might feast their ears on the 
pathos of the Ante. Kay, not only the men, the 
women and the children, but the co^rs, it is said, 
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stopped their grazing to listeo as ihe cotea fall on 
tb<»r earSf and tb& calves ceased snokling as the 
fpnaio came to them on tho wind, and the riroc 
ripplod up that it might hear the better, and the 
trees bowed down their branches that they might 
not lose ft note, and tbo birds no longer sang lest 
their Binsic sUonld make discord in tho melody, aa 
the wondrous Child wandorod over the oonntry, 
and the inoalc oi heaven dewed from His ma^c 
dut«. 

And thus He lived and played and sported, and 
the hearts of a)l the cowherds and of thoir wives 
and danghters went ont to that raarvcllouB Child. 
And Eo played with thorn and loved them, and 
they would tako Him np and place Hia baby feet 
on their bosonus, and wonld sing to Him as the 
Lord of all, the Supreme, the Mighty One. They 
recognised tho Deity in tho Child that played 
round thrir homes, and many lessons He taught 
them, this Child, amid His gambols and His 

pranks_lessons that still teach tho world, and that 

those who know most understand best. 

Let mo take one instance which ignorant lips 
have used most in order to insnlt, to try to defame 
the majesty that they do not understand. But let 
me say this $ that 1 believe that iu most cases 
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wtoro ihei^e bitter icsnlts arc uttered, thej arc 
uttered by people who have sever really read tho 
story, aixd who have heard only bite ot* It and have 
nopplied tho rcat out o£ their own imoginatlous. 
J therefore take a particular iucideut whioh I 
hare board most spoken of with blttornoss as a 
proof of the frightful imiuoraUiy of Shn 

'While the Child of six waa ooo day wandering 
along as Ho would, a number of the Gopia were 
bathing nude In the river, haviog cast aside their 
elotlis—as they should not have dono, that being 
agamst the law and showing carelcnsacss of 
wojnanly modesty. Leaving thoir garments on tho 
bank they bad plunged into tlic river. The Child 
of six saw this with the eye of insight, and Be 
gathered up their cloths and climbed up a troe 
near-by, carrying them with Him, and threw 
thorn round His own shoulders and waited to eoo 
what would chance. Tho water was bitterly cold 
and tho Gropis were ahivering ; but they did not 
like to eome out of It boforo the clear steady eyes 
of the Child. And He colled them to come and 
get tho garments they had thrown oS; and as they 
hesitated, the baby lips told them that they had 
sinned against Qod by Immodestly casting aside 
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til© garnn!nts that should have beou worn, and 
mast Iheraforo expiate ihciT sin by cwmiiig and 
Ukiug from His hands that which they had cast 
aside- They came aod worshipped, and He gave 
them back their robes. An immoral elory, with 
a Child o£ six as the central figure I It is spoken 
of m though he were a full grown man, iosulting 
the modesty o! women. The Gople were Rshis 
and the Lord, the Supreme, as a Babe, is teaching 
them a lesson. But there is more than that j 
there is a profound occult lesson below the story 
—a story repeated over and over again in differ¬ 
ent forme—and it is this: that when the soul is 
approaching the Supreme Lord at one great stage 
ot Initiatiou, it has to pass tlirough a great 
ordeal; stripped of everything on which it has 
hitherto relied, stripped of everything that is not 
of ite inner Self, deprived of all external aid, of 
all external protection, of all external covering, 
the soul itself, in its own inherent life, most 
stand naked and alone with nothing to rely on, 
save the life of the Self willnu it. If it flinches 
before the ordeal, if it clings to anything to 
which hitherto it has looked for help, if in that 
supremo hour it cries out for friend or helper, 
nar, even for the Gnru Himself, the soul fails in 
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that ordeal. Naked aiid alone it must go forth, 
^th absolutely nooo to dJ it ssto tbe divinity 
vrithm itself. And it is that nakedness of the 
soul as it approaches the suprexrK^ god, that is 
told of in that story of Shn K^^faiia, die Child, 
and the GopU, the nakedness of life before the 
One who gave it. You find many another similar 
ftllogorv, When the Lord comes ns fColki, the 
tcnlJi Avalilra, He fights on the battlefield and is 
ovorcemo. He u?cs all His woajwna; every 
weapon falls Him ; and it is not till Ho casts 
every w(«apon aside and fights with His naked 
hands, that Ho conquers. Exactly the same Idea. 
Intolloct, everything, fails the naked soul before 
Clod.‘ 

If I have taken np this story specially, out of 
hundreds of stories, to dwell upon, it is because 
it is ono of the points of attack, and bcoausr you 
who ore Kin^Ge by birth ought to know enough 
of the inner truths of your own religion not to 
stand silent and ashamed when attacks ar«^ made, 
but should speak with knowledge, and thus 
prevent such blBspbcmlca. 

' So is the /mOdtiofi e/ ChHti, the work of ao eccaltM. 
it is writteo that we most " naked follow the Tuked 
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Then we Icara more detailfl of His play with 
the Gopls SB a child of seven: how He wandered 
into the forest aud disappeared and aJl went after 
Him seeking Him j how they tried to imitate His 
own play, in order to fill np the void that was left 
by His abseiice. The Child of seven, that He was 
at this time, disappeared for a while, but camt 
back to those who loved Him, as God ever does 
with His blmktas. And then takes place that 
wondrous dance, the Rasa of ShnSr?bna, part of 
His Lilft, when He multiplied Himself so that 
every pair of Gopls found Him standing between 
them ; amid the ring of women the Child was there 
between each pair of them, giving a hand to each; 
and BO the mystic dance was danced. This ia 
another of these points of attack which are made 
by ignorant minds. What but an unclean mind 
oan SCO aught that is impure in the child dancing 
there as lover and beloved ? It is as though He 
looked forward down the ages, and saw what 
later would be said, and it is as though He kspt 
the child form in the Ll]&, in order that Ho 
might breathe hannleasly into men’s blind un¬ 
clean hearts the lesson that He would fmn give. 
And what was the lesson ? One other incident 1 
remiad yon of, before I draw the lesson from 
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the wliole o£ this stage o! Hie life. He scat for 
food, He who is the Feodor of tbo worlds, aod 
some of Hie BrflhmaQas refused to give it, and 
sent avra^ the boys who oamc. to ask for food for 
Him ; and whou the men refused, He sent them 
back to the women, to aee if they too woald 
refnsc tho food their husbanda had declined to 
give. And the women—who have over loved 
tho Lord—caught up the food from every part 
of their honsca where tJicy conld find it and 
went out, crowds of them^ bearing food for Hid), 
leaving house, and husband, and household 
dotics. Aj)d all tried to atop them, but they 
would not bo stopped ; and brothers and husbands 
aod friends tried to hold them back, bnt no, 
they must go to Him, to their Lover, Shri 
HrfhQa; He must not be bnngry, the Child of 
their love. And so they went and gave Him 
food and He ate. But they say: They left 
their bnsbands 1 they left their homes t bow 
wrong to leave husbands and homes and follow 
after 6hri Kf^ga 1 The implioation always is 
that their love was purely phyucal love, as 
though that were possible with a child of seven. 
I know that words of phy»cal love are uoed, 
and I know it is said in a carious traoslation 



AVATI^FLAS 


l22 

that “ thfiy came under the spell of OupiH It 
raattnre not for the words, let u* look at the 
facts- There ia not a religion in the world that 
has not taught that when the Supinmc ealla, all 
else must bo cost aside. I havQ sowi Shrt 
Kr^hna contrasted with Jesna of Nazareth to 
the detriment of Shrl Kr?hga, tmd a contrast is 
drawn between the pnrity of tho one and tho 
impurity of the other ; tho proof given was that 
the husbands were loft while the wives wont to 
play with and wait on the Lord. But I have 
read words that cam© from tho lips of Jeans of 
Nasarotb : “ He that loveth father or mother 
more than mo, is not worthy of mo ■> and ho 
that loveth son or daughter more than me is not 
worthy of me.” “ And every one that hath 
forsaken houses, or brethren, or sisters, or 
father, or mother, or wifo, or children, or lands, 
for my name’s sake, shall receive an hundred¬ 
fold, aud shall inherit overlaiting life. (Matt,, 
X, 37, and xix, 39.) And again, yot more 
sironglv : “ If any man come to mo and hate 
Dot his father, and mother, and wife, and 
children, and brethren, and sisters, yea, and his 
own life also, he cannot be my disciple.” (Luke, 
Aiv, 26.) That is exactly the same idea^ When 
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Joshs calls, iinabtmd and ^fe> father and mother, 
most bo forsaken, oud the reward will bo eternal 
life. Why ia that right when done for Jems, 
which is wrong when done for Shn Kijliya ? 

ft is not only that you find the same teaching 
in both religions ; but in every other roUgion of 
the world the terras of physical lovo are used to 
describe the relation between the soul and Gh)d. 
Take the Seng of Solomon”. If yoc take the 
Christian Bible and rend the margin, yon will 
MO “The Iiovc of Christ for Hie Chnroli,” aud 
if from ibo margin you look down the colunn, 
you will find the most passionato of love eongs, a 
description of the exqnisito female form lu all 
the details of its attractive beauty, the cry of 
the lover to the beloved to come to him that 
they might take their fill of lovo, ** Christ 
and Hie Church ” is supposed to make it all 
right, and I am contont that it should bo so. I 
hnvu no word to say against the ‘‘Song of 
Solomon," nor any complaint against its 
gorgeous and luxuriant imagery; but 1 refoso 
to take from the Hebrew as pure, wbai I am . to 
refuse from the Hiut^Q aa impure. I ask that 
all may be judged by the sarao standard, *nd 
that if one be condeoined the same eondenmatioo 
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may be ley oiled agaiust the other. So also ifl 
the songs ot the Sufts, the inystica of the faith of 
Tslflm, vroman’s love is ever osed as tho best 
ajuibol of love between the aool and God. In 
all ages tho love between husband and wife has 
been the symbol of nnion between tho Supremo 
and Eis devotees ; the closest of all earthly ties, 
the moat intimate of all earthly unions, the 
merging of heart and body of twain into one— 
where will yon find a better image of the 
merging of the sonl in its (rod ? Ever baa the 
Object of devotion been aymboliaed as the lover* 
or huebtind, over the devotca as wife or mistroM. 
This symbology is nniversal, because it is funda¬ 
mentally true. Tho absolute surrender of the 
wife to the husband is the type upon earth of tho 
absolute surrender of tbs soul to God. That b 
the justification of the Rflsa of ShrlKrfhya; 
that is the explanation of the story of His life 
in Vraja, 

I have dwelt specially on this, my brothors, 
yoa oil know why. Let us pass from it, remem* 
bering that till the nineteenth century this story 
provoked only devotion not ribaldryj and it is 
only with the coming in of the grosser type of 
western thought tiiat you have these ideas put 
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loto the J7AapaBa^*iWAna. I would to God 
tbai the Rfhis bad taken away ibn 
^AS^ara^a from a raoe that la ouworthy to 
bare it ; that as They hava already withdrawn 
tbo greater part of tbo Yod^> tbe greater part 
o£ the ancient bookij» they would take away also 
this story of the love of Sliri Krshpa, until 
men are pure enough to read it without 
blasphemy, and clean enoogb to rend it witiioat 
ideas of sescoality. 

Pass from this to the next great stage, that 
of tile Destroyer of oriJ, shoHly, very shortly. 
From the time when as a babo but a few weeks 
old He sacked to death the RAksbasi, Pctana ; 
from the time He ontcred the great cave mode 
by the demon and expanding Himself shivered 
the whole into fragments; from the time He 
trampled on the head of the serpent Kftlla so 
that it might not poison the water needed for 
tbo drinking of the people ; until He left Vraja 
to meet Kamsa, we Hnd Him ever chasing away 
every form of evil that came within the limits of 
His abode. Wo arc told that when He had left 
Vraja and stood in the tournament field of Kamsa 
with His brother, His brother and Himself were 
mere boys, Iq the tender delicate bodies of 
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yonths- After the whole of the Lilli waa over 
They wore stiU children, when They went forth 
to fight. 5*1001 that tiino onwards He mot, one 
after another, the groat incaraationa of evil and 
croehed them with His rti^ietloae stmiiglh : we 
need not dwoll on theses storio#, for they fill His 
life. 

We como to the third stage of Statesman, a 
roarvdlouBly interesting featore in His life, the 
tact, the delicacy, the foresight, the skill in 
always putting the mau opposed to Him in the 
wrong, and so winning His way and cairpng 
others with Him- As you know, this part of 
His life is playctl out especially in ooonection 
with the Pandnvas. Sr h the one who in cv^^ry 
difficulty steps forward as atnbasandor: it is 
He who goes with Arjuna and Bhlma to slay 
thft giant king Jarftsandha, who was going lo 
make a bnniao sacrifice to Mahlldeva, a saurifioo 
that was put a stop tu as hlasphomoas: it was 
Ho who wont with thorn in order that the conflict 
might take place withont transgresHiag the strict¬ 
est rules of Kshattflya morality. Follow Him as 
Ho and Arjuna and his brother enter into the 
city of the king. They will not coma by the open 
gate, that is the pathway of the friend ► They 
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break down a portion of tlie vaJl os a sign that 
they oome ns foes. They will not go unOAoorated ; 
and chall<'ngod why ^oy wore flowers and sandal 
the answer is that they come for the celebration 
of a triermph, the folfilling of a vow. Offered 
foodi the answer of tbo great ambassador is that 
they will not take food then, that they will meet 
the king later and explain their purpose, When 
the time arrives He tells him in tho most oonrto- 
008 but the clearest langnage tliai all tbese acts 
have been performed that he may know that they 
had oomc not as friends bat as foes to challenge 
hio) to battle. So again when the quosMon arises, 
after tho thirteen years of exile, how shall the 
land be won back without straggle, without fight, 
yon see Him siantlijig in the assembly of Pai 3 {lavas 
and their friends with the wisest counsel how 
porehauco war may be averted; yon see Him 
offering to go as ambassador that all the magic 
of His golden tongue may be used for the pro> 
servaden of peace : yon seg Him going An 
ambassador and avoiding all tho pevilioM raised 
by tbe order of Paryodhana, that He may not 
take from one who is a foe a oonrtesy that might 
bind him as a friend. So when be pays tbe 

call on Poryodhanaihat oonrteey demands,, never 
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faiJing in the perfect courtesy of BcnbaBeador, 
fqieiliag cTwy duty of poUtonesa, He will not 
touch the food that would moke u bond between 
Himself and the one against whom He had como 
to struggle. See how the only food that Ho 
will Uke is the food of the king’s brother, for 
that alone, He eaye. “ U clean and worthy to be 
eaten by me.” Soe how in tho assembly of 
hostile kings He trios to pacify and tries to please. 
See how He apologises with the gentlest hamilily ; 
how to the great king, the blind king, Ho speaks 
in the name of the PftTidavQS as suppliant, not as 
outraged and indignant foe. See how with soft 
words He tries to turn away words of wrath, and 
uses every device of oratory to win their hoaris 
and convince their judgments. See how later 
again, when the battle of Kurukshatra is over 
when all the sons of the blind king are sl^n, see 
how He goes once more as ambassador to meet 
the childless father and, still bitterer, the child¬ 
less mother, that the first anger may break itself 
on Him, and Hia words may charm away the 
wrath and soothe the grief of the heteft- See 
bow later on He still guides and advises till all 
the work ia done, till His task is aeoomplished 
and Eis end is drawing near, A statesman of 
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marT«]loQ8 abUiij; a politiciao of keenest taet 
aod insight, as thoagh to saj to men of the 
world that when they are acting as men of the 
world, they sbonld be careful of righteoasoess) 
hot also oarefnl of discretion and of skill, that 
tbero is nothing alien to the tmth of religion in 
the skill of the tongue and in the cse of the 
keen iutelligonco of the bnun. 

Then pass on again from Him os Statesman to 
His character as Friend. Wonld that 1 had 
time to dwell on It, and punt yon some of the 
fair plctorcs of his relations with the family He 
loTod so well, from the clay when, standing in 
the midst of the self^boice of Kfsh^, the fair 
fntnre wife of the Fft^avas, He saw for the frst 
time in that hnman incamation Arjnna, His 
beloved of old. Think what it must have been, 
when the eyes of the two yoong men met, with 
memories in the one pair of the close friendship 
of the past, and the drawing of the other by the 
tie of those many births to the ancient friend 
whom he knew not. From that day when they 
first meet in this life onwards, how constant Hia 
friendship, how ceaseless His protection, how 
careful His thought to guard their honour and 
their Utos ; and yet how wise; at every point 
9 # 
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tvhere His presence woald have frastraied the 
object of His coming, He goo* away. He is not 
present at the great game of dice, for that was 
neccasary for the working out of the divinft 
porpoee ; He was away, Had Ho been there, 
he most needs have interforod; had Ho been 
there, Ho conld not have left file friends unaided. 
He remained away, nntil pranpa^l cried in her 
agony for help when her modoaty was threat¬ 
ened ; then he came with pharma and clothed her 
with garments as they were dragged from her ; 
hot then the game was over, the dice were cast, 
and destiny had gone on its appointed rood. 

How strange to watch that working I One 
object followed without change, without hesita¬ 
tion: but every means nsed that might give 
people an opportunity of escaping, if only they 
weald. He came to bring aboat that battle on 
Knrokshetra. He came, as we shall see in a 
moment, in order to carry ont that one object 
in preparation for the centorles that stretched 
in front; but in the carrying of it out, Ho would 
give every chance to men who wero entangled in 
that evil by their own past, so that if one of 
them would answer to His pleading he might 
come over to the side of light against the fones 



sbrT k^bka 


131 


cC darkness. He never Tvavered in HU object; 
yet He never left anmed one means that man 
could .nee to prevent that object taking place. 
A lesson full of significance! The will of the 
Sapience must bo done, but the dohig of that 
will Is no exonso for any individual man who 
does not oarry out the law to tho fnlleat'of hie 
power. Although the will must be oarriod ont^ 
everything should bo douo that righteousnou 
permits and compassion suggests, in order that 
men may choose light rather than darkness, 
and that only the resolutely obstinate may at 
last be whelmed in the rnin that falls upon 
the land. 

As Teacher—need I speak of Him as teacher 
who gave tho B}iagava(i,^&U& between the 
oontending armies on Eumkshe^ra f Teacher not 
of Arjuna alone, not of India alone, but of every 
bam an heart which can listen to spiritual instruo-< 
tion, and understand a little of the profound 
wisdom there clothed in the words of man. 
Bemember a later saying: 0 Arjuna, am 

the Teacher and the mind ia my pupiP’; ^ the 
mind of every man who is wilUog to be’taught; 

' JfaAa6Aaro<c. Ashvamedba Parra. “ The ^uogltS, 









the mind of evory one ivbo ifi toady to be 
ingtrocted. Novor doee tbo gpiiltnai teacher 
withhold knovledgo because bo gradges tbo 
giving. He ie hampered in the giving by the want 
o£ rooeptivity in those to 'whom his message ie 
addressed. Ill do mun judge the divine heart of 
tbo groat Teachers, or tho faint redaction of 
that lovo in the month o£ Their messengers, 
when they think that knowledge is withheld 
because it is a precione possession to be 
gradgingly dealt out, that has to be given in ns 
small a share as possible. It is not the with¬ 
holding of the teacher but the closing of the heart 
of the hearer ; not the hesitation of the teacher bat 
the want of the ear that hears ; not the dearth 
of teachers but the dearth of pupils who are 
willing and ready to be tanght. I hear men 
say: Why not an AvatSra now, or if not an 

Avat&ra, why do not tho great Kehis come 
forward to speak Their golden wisdom in the 
ears of men ? Why do They desert us ? Why do 
They leave as? Why should this world in this 
age not have tho wisdom as They gave it of old t ” 
The answer is that Tboy are waiting, waiting, 
waiting, with tireless patience in order to find 
someone willing to be taught, and when one 
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bozDsn heart opAQS itaolf oat and aaja: 0 

Lord, teach me,*' thoa the teaehmg comes down 
in a stream of diTino energj and floods the 
heart. And if yoo have not the teaching, it w 
becaase your hoorts are loekod with tbo key of 
gold, with the key of fame, with the key of 
power and with the key of desiro for the enjoy¬ 
ments of thie world. While those keys look 
yoor hearts, the Teachers of wisdom cannot 
eater in; but unlock the heart and throw away 
tho key, and yon will find yonrselTes flooded 
with a wisdom which is orer waiting to come in. 

As Searcher of hearts—ah I here agun Ho is 
so difficult to widorstand, this Lord of MftyS, 
this Master of illu&on. Ho tests the hearts of 
His beloved, not so much the world at large. 
To the world is the teaching that shall gnide it 
aright. For Arjona, for Bhima, for Yn^hish- 
^rn, for them tho keener tench, the sharper 
trial, in order to see if within tho heart one 
grain of evil still remains, tliat will prevent 
their union with Himself. For what does He 
seek ? That they shall be His very own, that 
they shall enter into His being. Bnt they 
oaonot enter therein while one seed of evil 
remains in their hearts. They cannot enter 
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therein while one eiu is left is thur satore. 
And so ia teodorsess asd not is anger, in wisest 
love uid not with a desire to mislead, the Lord 
of liOTe tries the hearts of His beloved, so that 
anj evil that is in them may be wrong oot by 
the grip that He places on tbom. Two or three 
cccaeioTU of it X remember. 1 may mention 
perhaps a coople of them, to show yon tbo 
method of the trial. The battle of Korohahe^ra 
had bees raging many a day j ihonsands and 
teas of thousands of the dead lay scattered on 
that terrible field, and every day when the son 
rose Bhisbma oame forth, generalissirno of the 
army of the Korns, carrying before him every* 
thing, save where Arjona barred his way; 
but Arjona could not be everywhere i be was 
called away, with tho horsci goided by the 
Charioteer 8bri Kti^hpa sweeping across the 
field like a whirlwind, oarryiog victory in 
their course; and where the Charioteer and 
Arjuoa wore not, there Bhishma had his way. 
The hearts of the P&iidavas sank low within 
them, and at last one night under their tents, 
resting ere the neat day’s struggle, the bitter 
despondency of King Yodhishfira broke out in 
words, and he declared that nntil Bbishjna was 
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elala nobbing coaid be clone. Thon came the 
test from the lips of the Searcher of hearts. 

Bohol d, 1 will go forth and slay him on the 
morrow.” Would Yudbisbtdra consent ? A 
promieu stood in hie way. You may remembor 
that when poryodhona and Arjuna woot to ShrX 
Kf^hna who lay sleeping, the question arose 
as to what each should toko. Alone, unarmed, 
Sbn Er^boa would go with one, Ho wonld not 
fight; a mighty battalion of troops He would 
givo to the oibor. Arjuna chose the nnarmed 
Kffhna ; Paryodbano, the mighty army ready 
to fight; so the word of the AvafAra was 
pledged that He would not fight. Unarmed 
He went into the battle, oUd in his yellow 
silken robe, and only with the whip of the 
charioteer in His hand ; twice, in order to 
stimnlatc Arjana into combat, He had sprung 
dc>wn from the chariot and gone forth with Hia 
whip in His hand, as though Ho would attack 
Bhishrna and slay Mm where be fought. Each 
time Arjana stopped Him, reminding Him of His 
words. How oamo the trial for the blameless 
King, as ho is often called ; should 8hn Kfsht^na 
break His word to give him victory ? He stood 
firm. Thy proiaise is givens” was his ans^r | 
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“ that promise moy not bo broken.” He passed 
the trial; he stood the test. But still one 
weakness was lo£t in that noble heart; one 
underlying weakness that threatened to keep 
him away from his Lord. The lack of power 
to stand absolutely alone in the moment of trial, 
the eyer clinging to someone stronger than 
himsdf, in order that bis own decision might be 
apheld. That last weakness had to be burnt out 
as by fire. In a critical moment of tbe battle the 
word came that the success of proQa was carryiog 
everything before him ; that Droria was resistless 
and that the only way to slay him was to spread 
tbe report that his son was dead, and then he 
would no longer fight. Bblmn slow an elephant 
of the same name as prona's son, and be said in 
the hearing of prona: AshyartharnU is dead.” 
But Proqa would not believe unless King 
Yndhishtira said so. Then the test came. Will 
he tell a practical lie but a nominal trath, in 
ordef to win the battle? He refused; not for 
his brother's pleadings would he do it. Would 
he stand firm by truth qnite alone, when all be 
revered seemed to be on the otbor side ? The 
Oreat One add: “ Say that AshvattbSmS is 
slaioi” Ought he to have done it because He, 
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Shrl Krghna, bado him ? Oiigbt he to have told 
the lie became the revered One ooanselled it 7 
Ah no I neither Cor the voioe o£ God nor roan, 
may the hnman soul do a thing which he knows 
to be against God and Kis law; and alone he 
mnst' stand in the nalvcrsc, rather than sin 
against right. And when the llo was told under 
cover o£ that excuse, Yodhishtira doing whet 
be wished In bis heart under cover of the com¬ 
mand from one he revered, then he Cell, 1^^ 
chariot descended to the ground, and saftering 
and misery followed him from that day tUl the 
day oC his ending, until in tho face of the King 
of the celestials he stood alone, holding the duty 
o£ protection even to b dog, higher than divine 
command and joy of heaven. And tbw he 
showed that the loMon had worked oat in his 
purification, and that the hoart was clean from 
the slightest taint of weakness. Oh, bat men say, 
Shn Kr^hna counselled the tolling of a lie ( My 
brothers, can yon not soo beneath the illusion ? 
What is there in this world that tho Sapremc 
does not do ? There ie no life but His, no Self 
bnt His, nothing save His life through all His 
universe ; and every act is His act, when yoa go 
back to the al^matos. He bad warned them of that 
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troth. “ I," He aaid, “ am the gambling of the 
ohoat," as well ae the ohants of the Vo^a. Strange 
leaeOD, and hard to learn, and ^et tree. For at 
every stage of evolution there is a lesson to be 
learnt. Ho teaches all the leasons; at each point of 
growth the next step is to bo taken, and very 
often that stop is tho oxperioncing of evil, in 
order that snfferiog may bnrn the desire for evil 
out of the very heart. And just as the knife of 
the eorgeou is different from the knife of the 
mordoror, although both may pierce tho bninaii 
flesh, the one catting to care, tho other to slay ; 
so Is the sharp knife of tho Supremo, when by 
experience of evil and consoqoent pain He 
parities tho man, different, because the motive is 
other than the doing of evil to gratify passion, 
the stopping aside from rigbtoonsness in order to 
please the lower nature. 

Last of all He shows himself as tho Snprome ; 
there is the Yushnava form, the universal form, 
tho form that contmns the universe. But still 
more is the Supreme seen in the profound wisdom 
of the teaching, in the steadfastness of His walk 
through life. Does it sound strange to say that 
Qod is seen mere in the latter than the former, 
that the ootor form that contains the univorse is 
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Icu divine dian tbc perfect steadfast !iatcrc» 
swerving ooithcr to tho right hend nor the left ? 
Kead that life agda with this tb ought in your 
mind, of one purpose followed to its cad, no 
matter what forces migltt play on tho other side, 
and its greatness may appear. 

What did He come to do ? Ho came to give 
tho last h'sson to the Kshatt^iy^ caste of India, 
and to open India to tbc world. Many lessons 
had been given to that great caste. Wc know 
that twentyH^Qo Umoa they had boon cat off, and 
yet rc-establfshed. We know that Sbrt Rflma bad 
shown the perfect life of tho Ksbat^riya, as an 
examplo that they might follow. They woold 
not learn the lesson, either by deeimotion or by 
love, ^ey would not follow the example either 
from foar or from admixation. Then their hour 
strQok on the bell of Heaven, the kooU of the 
Hsha^iriya caste. He came to sweep away that 
oastc and to leave only scattered remnants of it, 
dotted over the Indian soil. It had been the 
sword of India, the iron wall that ringed her 
ronod. Be came to shlvor that wall Into pieces, 
and to break the sword that it might not strike 
again. It had been used to oppress instead of 
to protect. It had been used for tyranny instead 
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o£ for jnrtioe. Thcreforo Ke who gave it brake 
it, till men shonld Jeara by snffering what they 
woald not learn by precept. And on the field 
of Karo, the Kshattiiya caste fonght its last 
great battle ; none were left of all that mighty 
host save a hnndfol, when the fighting was 
over. Never has the caste rocoverod from 
Kurnkshotra. It has not niterly disappeared. 
In mjapntana, 4.g., we find clans belonging to 
it; bnt yon know well onongh that as a casto in 
most parte of modern India, you are bard pnt 
to find it. Why In the great ccnnaols of the 
world’s welfare was this done? Not only to 
teach a loseon for ail time to kings and rulere, 
that if they wonid not govern aright they sboald 
cot govern at all; but also to lay India open 
to the world. 

How strange that sounds I To lay her open 
to invasion ? Ho who loved her to lay ber open 
to conqnest ? He who had conseorated her, Be 
who bad hallowed her plains and forests by 
£[is treading, and whose voice had rurig through 
her land ? Aye, for He jadgee not as man 
judges, and He eece the end froin the beginning. 
India, as she was of old, kept isolated from 
all the world, was so kept that she might have 
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the treaance of spiritual kuowledga poured 
into her and mako & vessel for tho oontalning. 
But when you fill tho vess*'!, yon Jo not theu 
pot ibat Toasol high away on a shelf, and leave 
men thirsting for the liquid that it oontaius. 
The Mighty Ono filled His Indian vessel with 
the water of spiritual knowledge, and at last 
the time come when that water should be poured 
out for the quonoliiug of the thirst of the world, 
and should not be left only for the quenohing 
of the thirst of a single nation, for the use of a 
single people. Therefore the Lover of men 
came, in order that the water of life might be 
poured out; He broke* down the wall, so that 
the foreigner might overstep her borders. The 
Greeks swept in, the Musalznflns swept in, 
invasion after invasion, invasion after invasion, 
until the conquerors who now rule India were 
the latest in time. Do you see in that only decay, 
only misery, only that India is under a curse ? 
Ah no, my brothers 1 That which seems a corse 
for the time is for the world’s healing and the 
world’s blessing ; and India may well suffer for 
a time in order that thn world may be redeemed. 

What does it mean ? I am not speaking polit' 
ioally, but from the standpoint of a spiritual 
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atndeat, who is trTiDg to understand how the 
eyob^on of the race goes on. The people who 
last conquered India* who now rule her as 
goyeraors, are the people whose language 'n 
the most widely aprcid of nil the languages of 
the world, and it is likely to beoomo tho world’s 
language. It belongs not only to that little 
islend of Britwn, H belongs also to the great 
coDtinenl of America, to the great continent 
of Australia. It has spread from land to 
land, nnlil that one tongne is the tongue most 
widely understood amongst all the peoples of 
the world. Other nations ore beginning to 
lesxn it, because business and trade and eveo 
diplomacy are beginning to be carried on in that 
English speech. What wonder thon that the 
Supreme should send to India this nation whose 
language is becoming the world-langnage, and 
lay her open to be held as port of that world¬ 
wide empire, in order that her Scriptures, trans* 
lated into the most widely spoken langnoge, may 
help the whole human family and pnrify and 
spiritualise the hearts of all His sons. 

There is the deepest object of ELis coming, to 
prepare' toe spiritualisation of tho world. It is 
not enough that one nation shall be spiritual; it 
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le not «nocgb that one coontry ihall havo Trlsdom; 
it is not onongb that on« land, hownvcr mighty 
and boive^er beio^ed—do not I Jovo India 
as h\r of you love ber is xiot onoagh that 
she shonld bnvo the gold of :«piritoal truth, and 
ibe rest of the world be panpors bogging for a 
coin. No i far better that for a time sho should 
link in the scale of nations, in order that what 
she oannot do for herself may be dono by divine 
agencies that are ever guiding tbo e'volutlon of 
the world. Thus what from ontside looks as 
oooqnest and SBbJcotion> to the eye of the spirit 
looks as the opening of the spiritual temple, so 
that all the nations may como in and learn. 

Only that leaves to yoo a duty, a respoimbility. 
I hear so moeb, 1 have spoken so often, of the 
descendants of Kshis and of the blood of ibe 
Bfhis in your veins. Tmo, bat not enongb. If 
you are again to bo what Shri Krjhna means 
yon to be in His eternal coonsels, the Brfthnm^ 
of nations, the teaober of divine truth, the 
month tbrongb which the Oods speak in the ears 
of men, then the Indian nation mnit purify 
itself, then the Indian nation must spiritualise 
itself. Shall your Scriptnres spiritualise the 
whole world while yon remun nnspirltnal f 
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Shall the ^isilom o£ the R«Us go omt to 
Mleohohhas in every part of the world, and they 
learn and profit by it, while yon. the phyeieal 
deeoendante o£ the E«hia, know not your own 

literatore and low it even IcM than yon know ? 

That ie the great lesson willi which I would £am 
close. So true is this, that, in order to gtdn 
teachers o£ the Brahenavidya whioli belongs to 
this land by right o£ birth, the great It^his have 
had to send some o£ their children to other lands, 
in order that they may come back to teach yonr 
own religion amidst yonr people. Shall it not he 
that this shame shall come to an end ? Shall it 
not be that there are some among yon that 
shall lead again the old spiritual life, and £ollow 
nod love the Lord ? Shall it not bo, not only 
here and there, bnl at last that the whole nation 
shall show the power o£ Shti Kr?hc)a m Hie 
life inoamsted amongst yon, which would really 
be gieaUr than any epecial AvatSra ? May we 
not . hope and pray that Hie Ava{4ra shall be a 
nation that incariialee Bis knowledge, His love, 
His nniversol brotherlinese to every man that 
treads the soil oE earth f Away with the walls o£ 
eeparation. with the disdain and contempt end 
hatred that divide Indian £rom Indian, and India 
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froo) tbd reet of the world. Lot our motto from 
this time forward be tbo motto of Sbn K|$bna^ 
that ii3 Ho meets meo on naj road,' so we will 
walk beside them oo any ro&d as well, for all 
roads are His. Thero is no road which Ho does 
not tread, aad if we follow the Beloved who 
leads as, wo must walk as He walks. 

Psaoe to All Beingk. 
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Books on Hinduism by Annie Besant 

Th« BhaffAvad-Qita. 0 4 

Test in SaxDekrt and transUtioD m Snji^lieb. 

The faneofl Adjar Pocket GditioD. 
Wrappers. (Can be bad in leiitber and 
cloth.) 

Dharma. 0 8 

Three eplendld lectaresoti Differe&oos, Evoln* 
tioD^ and Eight and Wrong. 

Pour Great Religions- 0 12 

Hiodeiem. Zoroaetrlanisia, Boddhiem,Christ* 
iftDitj, in the light of occolt knowledge. 

Hindu Ideals. ^ ^ 

Leotnres on: Butem and Western Ideals ; 

the Bioda Student; the Hindo Boose* 
holder; the Hindo Marriage; the Eindn 
State ; the Bind a Eeligion. 

Hinduism. ^ ® 

Deals with the SaroAkaras; Shraddha; 
Saocham; the Five Daily Sacrifices; the 
Poor Aehramas. 

In Defence of Hinduism. 0 6 

Poorteeo articled written to help Eindn boys 
to answer the attacks levelled agaioat 
their, religion. 
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An Introduction to Yogo. I $ 

Intended tor the siadeEt ot PAtsnj&li'a works, 
hat ^so suita'ble ior tbe layroader. Coa« 
tents: The Nibtape of Togft: Schools of 
Thoojrbi; Togo as Science; Top'a ae 
PrMtice. 

Questions on Hinduism with Answers. 0 8 
A nsefal collection of qaestioos classified in 
28 sections and covering a wide range of 
ethical, social, and ritaalistic prohleres of 
Hindu thonght. 

Shrl Ramachendre. 1 0 

Some lessons from the Itamsyoac, for the ose 
of Hindu stadente in the schools of India. 
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